Books and Religious Feeling in the XVIII™ Century

bora Rﬁdesav

The analysis of the relationship book-community, besides expressing the
evaluation of a cultural phenomenon from the perspective of the sociology
of culture ({circulation, reading, degree of literacy), at the same time
emphasizes the way in which the book, and above all the religious hook,
reveals the mechanisms of a coliective and individual psychoiogy regarding
religious picly. The latter is the subject matter of the history of religious
feeling which deals with the intensity of the individual and the community’s
religious experience, with the way in which an individual or a community
draw’ away from, or nearer to the deity, pre(:lsely with “the degree of
sharing in the divine existence™.! Therefore it is nol the subject matter of
the hlSlOl'V of religion or of religious beliefs because Chiistian beliefs and
dogmas ‘are merc circumsiances of religious experience”. 2

Religions fecling is an ouicome of religious beliefs, # is an inteliectual
and a non-intellectual undertaking of religion through religious education and
practice. Inasmuch as religions emotion is a consequence of religiuus
discourse and education, belonging not © an offlual or notional level {"ce
qui d!t") but to a real level {("ce qui est veg,u) it uittmately stands for
man’s consciously assumed participation in religious values. This partaking
of the religious cxpenence is accomplished “either through words or through
deeds and gestures”. 4 Within the sphere of words the main place is heid by
the prayer, “an cxaltation of the heart towards (he deity through invocations
and requests™. Generally speaking, religious deeds are “a series of gestures
celebrating the deity”. In a broad sense, the sacrifice is the central element
within the framework of religious attitudes which stands out as a way of
besecching the deity to get in touch with us, “to hecome one with us. It is
an act of worship... by means of sacrifices through which we supplicale the
deity to show good will towards us. to fulfil our needs”.

To an extent, the idea of sacrifice undoubiedly inclhudes the offcrings,
that is the material sacrifices dedicated to the deity. “A symbol (a cross, an
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icon, a tempie) stands for sharing in the divine in its material configuration
prc.pcr”.6 The book. vehicle of the divine word, may be ranged among the
same category of the deity’s configurative and transfigurative symbols, but
on a much more abstract level: and from this point on, it should be assigned
a place on a much higher level within the realm of sacredness. In this
respect, the holy book, the religious book expresses a hierophany. The book,
which is bestowed and therefore associated with devotion having its definite
place in the sacred space of the church, is likewise regarded with piefy. In
this way “there is an orniological communion between the sacred and its
material vehicle as far as either the matter of the secraments (books, icon,
cross) or the human being are concemned”.’

The book partakes of the consubstantiation between the deity and the
sacred objects which arc nothing else but the deity’s revelafion or epiphany
in temporal perception. The attitude towards the hook is ambivalent because,
on the one hand, it stands for a reification of the divine word, consequently
of the deity itself and, on the other hand, it is an instremcnt of the rirzal
and of the practice of picty. “We proclyim for all thase worthy of... that this
book hath been bestowed to the church of Chiuiegti... to consecrate "and
invest it with God's holiness and for the priests to accomplish the devorional
service... AD.1787" (Missal of Pomi, Blaj, 1789).

That is precisely why the act of offering includes at the same time the
manifestation of piety, henceforth of religious feeling; it is altosether an
objectifving of religious feeling. Thus, the offcring of religious books
becomes an act of worship, and “the believer shares in the effectiveness of
the ritual by means of an interchange between man and the superna{ural

The act of book offering as an expression of religious feeling displays
three types of connotations;

5. In the first place, the offering may be assimilated to an “ex-vero”, the
book ecxpressing the gratitude for the “deity’s miraculous and redemptive
intervention™.”

b. The donation act may have the connotation of an “apporfaius”,
namely an offering, oblation, the parishioners’ regular and voluntary
contribution.1”

¢. In the third place we may alse emphasize a phenomenal level in the
perception of the religious book because the book was tead or listened to as
a norm of Christian life, because “for piety’s sake # was useful that the
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7. Ibidem.
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1993, p. 338,

10, Toussaent, 1. Le sentiment religiewx au Flandre 4 lu fin du Moyen Age, Pans 1963, p.
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people should read religious books translated in the vernacular language”,
and because in the premodern period “the readm;, and the study of religious
books became the Christian’s first duty”.!!

Consequently, the thetoric of nuncupation also includes a rhetoric of the
religions feeling expressed in different ways. The book is the vchicle of this
religious experience; at the same time it i1s the expression of reverence and
devotion and, on the other hand, it is a mediator in the reiationship between
man and deity. This intercession revealed by the book is manifested through
the act of offening which was basicaily meant to be an attiempt 10 get in
touch with the deity by means of mentioning and thus perpetiating the
offerer’s name as follows: “This holy book, namely Octoih... bestowed upon
the holy church of Racsa... by Tonche Maria to the everlasting remembrance
of her house, by Mihen Toader, (0 cherish the memory of their kindred for
ever,.. April the 1*' 1804" {Octoih trom Racsa, Blaj, 1792).

The perpetuation of the offerer’s name by mentioning it into the house of
God is differently emphasized in the syntax of the nuncupation according to
the number of generations named and mentioned in the rememberance act.

A first category i1s made up of the recollection of seven kindred or
generations, Seven is a number taken from the Old Testament where seven
generations stand for an important enough cntity as far as cxiension and
strcngth are concerned. In Deultronomv (7.1), seven nations arc mentioned

“greater and mighticr than thou™'% Thus, on a Gospel (from Negresti-Oas,
Biaj 1765) we may read: “This holy Gospel was b0ught by God’s scrvant...
so that the fruit. of her womb up io the 7t generalmn be for ever
remembered... 1768 A.D., the month of September 14 days”. 13

A sccond category of kindred mentioned in the syntax of the offering is
the one which consists of fourteen gencrations or lineage. This is also a
sacred number taken from the Bible, constantly mentioned in Abraham’s
genealogy: “So all the generations from Abraham to David are {owrteen
gencrations, and from David until the carrying away into Babylon are
fouricen generations, and from the carr¥1ng away into Babylon unto Christ
are fourtcen gemerations” (Matt.: 1,17)."" On a Gospe! from Valea Seach
(Lvov 1680) we may identify the sacred number fourteen in the offerer’s
genealogy: “in thc name of the Father. Amen. and of the Son. Amen. and
of the Holy Spirt, Amen... for the redemption of the sins of all those
mentioned above, forgiveness to the fourteenth generation... for those who

1. fbidem, p. 71.
12, Biblia suu Sfinta Scripturd. Cu trimiteri si concordanid biblicd. Socistatea Biblici, Fl
1973

13, Depozitul de carte veche romdnegscd \j. Satu Mare), parish. Negresti Oas, v, nr 12
14, Biblia... p. 923,
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penished by sword, cord or fire, wild beast or water. in the path or on the
hifl... A.D. {741, 22 day of November”.1” -

The third category of generaiions to perpetuate the memory consists of
one thousand kindred or ancestors. In the biblical arithmetic this is an
all-embracing number including all the rnations creaied by God; it s a
number expanding to the dimension of an entire bumanity created and
protected by the deity. This number also expresses a sacred relationship
between 1 {(God) and 1000 {(pcople); “He hath remembered his covenant for
cver, the word which he commanded fo a thousand gencrutions” (Ps.:
105.8).19 The number 1000 is a “summuum’ of God's creative act. On an
Octoih from Tarna Mare (Blaj, 1774} there is the following note regarding
the HO0O generations: “This book, namely Octoih, hath been bought by me,
Pop Ion... as offering for the forgiveness of the sins of my seed, fathers and
forefathers (o the seventh and thousandth generation, A.D. 1783, the 70 day
of the month of May™.!”

In certain instances the remembrance or perpetuation was referring to the
“seed or generation” in general without specifying or quantifying the
ancestry or posicrity that should cnjoy the rememberance or forgiveness
“This book hath been bought by Jucan Mihat... in A.D. 1732 February 24
for ever 10 his lineage and seed, Amen”. (Euhologhion from Botiz)'®

Henceforth, there is an ascending order in the ranging of individuals or
genealogies in the perpetuation list, developed on the following levels:

I. The owner of the offering, his family in a restricted sense

[1. The generations, in an immediatc perspective

11. The 7™ gencration

IV. The 14" gencration

V. The 1000% generation :

A second stage in the cvaluation of religious feeling through the book is
the one in which the offering sanctions an act of forgiveness, expiarion and
redemption. In the syntax of the offering, the remembrance and the
perpctuation are generalty associated to forgiveness, but it also points out a
range of characteristics by which the act of forgivencss is particularly and
cxplicitly cmphasized. The forgiveness is asked in the name of the
inferchange between mankind and deity mentioned before. On the other
hand, the invocation of forgivencss through offerings may be ranged among
the general rtheioric of “deliverance from Evil through the bebever's
complete dedication to God and his kingdom”, which represents a
spontaneous but “intensely perceived moment of religious fecling™,

15. Pop, D. op. cit. p. 98

16. Biblia... p. 614.

7. D.CV.R. (. Satu Mare), Tama Mare parish inv. ar. 7.

18, Pop. D. ap. cit, p. 21. .

19. Toussaent, J. op. cit.. p. 211, of 5t Moldovan, 1. Netiunea de ierrc in soteriologic
oriodoxd si actualitate ef ecumenicd “Studii teologice, XXVI. Nr. 2 1974, pp. 250-252.
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The hook offered 1o the church takes on the connotations of a
redemptive act, an act of restoration and deliverance from sin. “... this book
hath been bought by Bilath Olexd for the redemplion of his sins and for
Grigore Nedele’s... and for the sins of Anufa, his f:rst w1fe and for lleana’s
1710" (Slavonic Mmel from the monastery of Bixad).??

The emecrgence from sin is expressed in the offering of one fundred
books which is the ideal formula of redemption. The sacred namber 100 is
also faken from the biblical text where this number has the connotation of
an Ideal swm referring 1o the amount of fruit and seed {Matt.: 13, 8, 23), of
ialents (Matt.; 18, 28), and sheep (Matt.: 18, 12) 10 the “mixture of myxrh
and aloes, about an hundred pound weight” (John: 19). A fortune is
evaluated to one hundred goods or an act of offering stands for “an hendred
pound weight”™ of myrrh 10 anoint the Chnst’s crucified body.

The offering of 100 books is dedicated to the “teasure housc™ of
Heaven and the one who offers such oblation 1s granted forgiveness. Thus,
on a Slavonic Missal we may read the following: “..this book, namely
Missal, hath been bought by Coste Simion... and his spouse, Todora, Lord
Jesus forgive their sins, Treasure in heaven... for it was said; the one, who
bestows 100 books in his name will be rewarded accordingly...1701".

Sometimes forgiveness is asked for in crucial moments in every
Christian’s life, namely death. In such moments the book is offered as
expiation for the dead’s sins: *... as her husband, Biias Gligor, son of Baisa
foan, passed away in the plague of 1745, she hath bought this Trifolio with
44 florins for the redemption of their sins and of their seed... Baias loan
bought with his own money a Trifolio, a Tn'qod and an Ocloih for the charch
of Bixad, from Tatar Mihai, Avas County™ >

The death and the psychosis of death provides the religious experience
with a higher degree of infensity as for medicval man the cvangelical
exalted happincss, expression of piety. goes hand in hand with cvery day
life irreverence iowards the sacraments. We may find the same intensity of
religious fecling with all its manifestations at the opposite poles of human
life: baptism and f.meral {including the dying man’s wish o share in God’s
glory and might). "

Henceforth, by objectifying itself in the rhetoric of the offering, the book
stands for a good example which may be taken into account in the outlining
and cvaluation of religious feeling. Among the same category of exceptional
offertitgs we may also range the book acguisitions made in those moments

20. Pop. D. op. cir, p. 23
21. Bibka... passism.

22. Pop, D. op. cit.. p. 22
23, [bidem. p. 21.

24. Toussaert, 1, op. cit., p. 595, cf. Febvre, L. Le probléme de Pincrovance au XVE siécle,
Paris 1942, p. 426,
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ol intense religious participation which characterize collective picty, namely
feasts regarded as paradigmatc moments or opportunities when collective
devotion expressed by offering intensifies religious experience. Thus, in a
note on a Missal from Petea {Blay 1770) we may rcad that the donation has
been offercd during tke celebration of ihe patron saint of the church: “This
holy book. holy Missal, was bought hy all the villagers for the church of
Petea during the holy festival of saint Basil the Great, the patron saint of
this church.. 1776". By choosing such moments when an auspicious
agreement occwrs as collective piety is reinforced by feasts, the offering
becomcs paradigmatic.

Another category of proofs concerning the maenuty of religious fecling
revealed by the book is the one fumished by offerings which mention the
committment or the remission™ in moments of breach in  Christian
biography, of rupture in Christian ontology. Such moments may be restored
either through the so-caled hierurgies or through the act of donation, in this
case book offering, engaging a will or a wish, the breaking of which would
bring about divine punishment: “This book, namely Octoih, was offered by
mc, Marigca, daughler {0 Pop Irina, committed to Bérgiuanu... and the onc
who whould steal it.. 1787" (Octoih, manuscript of Mecentiz, 18
century).zG

An interesting instance of redemption by book offerings may be found in
a note on a Slavonic Octoih from Bixad, 1700, where we read how the
priest Mihai was sct free to get marricd through book offering. namely
through a donation offered in order to make up for the “impropriety™ of his
wigh: “It was in that time that Mihai the priest wanted to get married, but
this was not allowed so he entrusted himself to his confessor; and this one,
sceing his detcrmination, sel him frec provided that he should bestow a
book, an Octoih, to make up for the impropriety and thus God enérusied hlm
with a wife, Marie and mother-in-iaw... and they bought this holy book...
Thus, the book offering undid the bond and God granted him the permmsm'l
to get married.

The rheforic of curse, of imprecation as a typical example of the
manifesiation of religious feeling may be assigned a place within the same
realm of the binding, of the implacable. The anathema or the cursc arc, in
most  cases, phenomena belonging to the sphere of popular
extraecciesiastical religion. They were gathered together in malediction
books. that did not enter into the body of ritual books but were siill in the
keeping of certain priests: “The common people stand in great awe of them;
and when they are in greal strail, when ihey are abused or suffer a loss

25. cof. Bincscw, N, Functionalitatea "dezlegdrii” in Sfdma taind a Pocdintei "Mivtropolia
Banatului” nr. 7-G, 1971 si Munteanu, G. Despre legdmantul preowiui "Mitropolia
Ardealului™ ar. 1-3/1978.

26. Strempel, G. Catalogul manuscriselor romdneasti, vol. I, Bucaresti 197§, p. 295.

27. Pop, D. op. cit, p. 23
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beeause of a certain evil man, they make use of them against the evil one”.
In common popular usage anathema is differem fiom excommunication
which means a disciplinary canonical punishment. In this ipstance anathema
means nothing but malediction or the opposiie of blessing.28

In the marginal notes of the books, we may identify a series of elemenis
fashioning the rhetoric of imprecation which condemns the possible damages
inflicted upon the donations in different ways: parting wirh, theft, spoiling,
selling off, mortgaging ctc. All these are included into the wider framework
of the simony phenomenon, namely the selling off of the church properties.
These actions are associated with sin, henceforth they are subjected to the
penalty of anathema. They are active manifestations of sin, attitudes which
stand against Christian ethics. Another constitutive part of the sin is also
mentioned, this time a passivec one. Inasmuch as those mentioncd above
belong to the sphere of sacrilegious deeds, the word as part of the triad:
thought, deed and word, may be regarded likewise as sinful. Thus, on an
Apostie Book of Pomi (Buziu 1704) there is the following note:
anathcma and curse upon the onc who would purloin it from the holy
church of Pomi... ro one may say it is mine or thine, bui it once and for
all belongs to the holy church of Pomi... 1797".

The stigmatization and the condemnation of sin are displayed in
accordance with the polymorphic aspect of sin in the Christian dogma,
therefore the semantic diversity of anathema reveals a deep religious feeling.

The actions subjected to execration are either mentioned in distinct notes
or are gathered together in the syntax of the same note. Regarding the topic
of the notc, they are gencrally placed at the end at the same fime, they
stand for an ending phrasc or a sanctioning of the offering. In a note on a
Gospel from Negresti-Oas (Blaj 1765) most of the deeds submitted to
anathema arc mentioned: “This holy Gospel was bought by God’s servant,
Todora... anathema upon the one who would rake it away or purfoin ii, sell
it off or buy it, anathcma upon the one who would spoil it or move il from
the sbove mentioned church of Negresti... AD. 1768 the month of
September 14 days”.zg

In other notes instances of mortgaging are mentioned: “I, Gavril the
priest... have taken a book, Trifolio, into the church of Aciua... and no one
dare sell it off for his debis... It was taken in the month of September, 14
days, 1789" (Minologhion from Drigusani, Blaj 1781).30

28. Civhandu, Gh. "Cdrii de gfurisenie sau blestem "Revista teologici”, XV, 1927, Ne. 22, p.
331, of @
Catrina, A. Cdrtile de afurisenic saut blestem folosite In irecutul bisericii roastre Studii
Teologice, S. T, XVIII, 1965, ar. 9-10.; Petreutd, 1. Anateme, Arad 1547,
Diagos, G.M, Cdriile sfinte “Insemnizi jesene™ ITT {1938), vol. VL.

28, D:C:VR: (). Satu Mare), Negregti-Oas parish inv. nr. 12,

30. Idem, Driguseni parish inv. nr. 115
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The carse is directed against the simony doers as well as against the
accomplices, especially as the selling of books belonging by rights 1o the
church 15 concerned. The curse is also directed against the sacrilegious
buyers of the books, and thus its meaning is extended by recciving
interactive connotations: “.. curse and anathema upon the one who darce
move it or purloin it or sell it or buy it.. AD. 1768" (Gospet from
Negresti-Oas. Blaj 1765).

The second aspert of the rhetoric of imprecation is made up of the
penalties or punishments inflicted uypon those who are goilty. The topic of
the imprecation generally includes the curse of the 3I8 hely fathers of
Nicaea directed against Arius. In ap Octoih from Clrisen there is an
exhaustive formula or a prototype of the rhetoric of the imprecation;
would anyone take it away or purloin it from the holy church of Cirisen
may he be execrated to the end of tme, anathemma and curse upon him... T,
the humble priest Dimitrie, cast a curse upon him and together with me the
318 holy fathers of the Council of Nicaea, and above all the Holy Trinity,
Father, Son and Holy Spirit, and the Blessed Virgin, and the Holy Apostles,
Martyrs, Pious Learmned Men and Hierarchs and the whole angelic company
for ever... Amen”.”

Thus, the complete formula of imprecation reveals the fact that the
structure of the imprecation is pyramidal:

. The Holy Trinity

. St. Mary

. St. Apostles

. St. Martyrs

. The Pious Learmned Men

. St Hierarchs

The Arngelic Host

. The 318 Holy Fathers of Nicaca

Al the same time, the lypes or means of pumshmems are gradually
displayed according o the intensity of the deprecation in the rhetoric of the
imprecation, This gradualness may be illustrated by Ien varictics:

1. Curse on him (Strastnic from Tama Mare, Biaj 1773)

2. Malediction on him (Octoih from Racsa, Blaj 1792)

3. Anathema upon him {Apostle Book from Boinesti, Blaj 1767)

4. Anathema and curse upon him (Penticostar from Sitmarel, Bucuresti 1743)

5. May the sainis cast a curse upon him (Aposde Book from Someseni,
Buziu 1743)

6. May he stand under the cirse of the Holy Friniry and of the Holy
Fathers (Gospel from Piscari, Blaj 1776)

7. May he be judged and punished with cancaical penalty (Triod from
Soconzel, Blaj 1800)

ol St IRESI SR W T e ]
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8. May he siand in judgement in front of God (Missal from Saiu Mare,
Lvov 1691)

9. Anathema, curse, doom and damnation upon him (Gospel from

Negresti-Oag, Blaj, 1765)

10. May he not enjay the blessing of Lord Christ (Gospel from Boghis,
Bucuresti 1742).

The 10 degree of the curse rhetoric represents the highest degree of
imprecation, although its expression is rather less violent. It suggests
something irrcvocable in man’s Christian destiny, the excommunication by
separation from the deiry, from the communion with the deity, Thus, the
possibility of becoming one with God, the ullimate end of Chrigtian
teleology is annihilated. This gradation of sin expresscs, on the one hand,
the piety towards the donation offered to the church which has strongly
marked the community’s conscicusness, and on the other hand, the
appearance of a real consciousness in the realm of morality which has
developed in the life of the wvillage and which has accompanied and
reinforced the ecclesiustical institution as a sacred and invulnerable place. It
is a morality which preserves the prestige of the religions myth and, within
the framcwork of popular religion, it is expressed in lhe syntax and rhetoric
of the imprecation through “the prophets’ sacred anger uitered with the
hyeratic loftiness of onc endowed with the power to cast a curse”.’

Thus, within the realm of religious feeling there are coercions,
prescriptions and a ccnsorship which stands under the sign of the divine
sanction or that of a “Christian moral law since beside do&md and ritual
Christianism means a human reality of a “rigorous realism™™

Inasmuch as there is a malediction exclusively formulated in a biblical
terminology or in a lexical spherc taken from the ritualic discourse there are
instances in which this thetoric of imprecation is associated with a secular
discourse which shows the fact thal punmitive measures are imposed by the
community's ethical values according to which the guilty runs the risk of
being osiracized and excluded from the community. A mutual relationship is
being established between religicus feeling and a strong extrarcligious moral
consciousness. Thug, in a note on an Anthologion (Ramnic 1737) from
Calinesti, the man submittcd to anathema is put in a contemptible. marginal
position {"may he be humble servant”, “may he be stranger™) in relation Lo
the community: “Holy book called Minei... to belong to the church... and the
one who whould purloin it or take it away may he be humble servant...
stranger he be and curse upon him for breaking the law... the year 17359
June 23,74

32. Cioculescu, 8. in marginea futdii cronici a Tarii Romdnesti “Biserica Romind” LXXIX, Nr.
1-2, 1961, p. 102

33, Toussaert. 1. op. et po 371

34, Socalan, A. op. cit, po 230,

220



In this way an anathemization discourse appeared in almost every ritual
book. This fact brings about the outlining of an awe-inspiring contexr in
which the book is being placed. On the one hand, there is a world doomed
by cursc psychosis and, on the other, a world is set towards its resforation
through offerings to the church.

Another category which puts into evidence religious feeling associated to
the book is the one arising from the way in which the book is related to
time, namely from the way in which time reveals itsei{ through the book.
The expression of time designated in the book is generally established
according to religious discowrse dedicated to. time. In Christian dogma time
is a matcrialization of duration and transcicnce to plenitude, namely, it is a
“process of being into being or rather the human being’s processional
evolvement to self-fulfilment”. Temporal duration is assigned the valuc of o
“time for salvation”.*?

For the premodern community of the 17-18% centuries, lime is
ecclesiastical: a time pertaining to the church.*® Wt is an eschatological lincar
time measured by creation, apocalypse and salvation to which man
constantly relates to.”’ cligious time in its implacable development is a
time encompassing man who s consubstandal with it: therefore it is a
“partivipative etf:rnity”.38

According to the community’s point of view, the religious book endows
the temporal duration with a religious value, Time in general is at the
disposal of the divine will, for whom the time of the book is proportional 1o
the time of the village and of the church. It is a blending of sacred time
(God’s will) and profane, real time. the time of the village. of the church
and of the book. Thus. on a Missal frem Cuta (Blaj 1776) there is a note
mentioning this dimension of the time of the book: “This holy Missal hath
been bought by Negre Time... and hath been bestowed upon-the holy church
of Cuta uwntit Cuia will endure and until God the Mercifol will spare our
church’ of Cufa... and nobody may take 1 away""39 or on 2 Bible from
Cardscu (Blay 1795): ... to stay for cver in the holy church of Chriiseu waril
this church will endure and this people will last... Amen" %

In other instanccs popular picty identifies the time of the bhook with
eschatological time, namcly the time of the book is cqual 1o the duration of
God's world of creation. Thus, on an Apostle Book from Pomi, Buziu
1704, we read: “This holy book, namely Apostle Book. belongs to the holy
church of Pomi, Offcring for cver 1o the end of this world... and let this

35. Ciobotea, D. Timpul §i valoarea lui pentric mdntuire "Onodoxia™ XXIX nr 2/1977, p. 196.
36 of. Le Goll, 1. op. cir.

37. Muchembled, R. op. cit.. p. 62, of. si Fehvee, L. op. cit, p. 367

38. Chaunu, P. op. cit, p. 42.

39. Pop. D. op. cit., p. 44

40. Ibidem, p. 36.
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book perish only when the church falis into ruin and the Judgemeni Day
come§ and all the things perish one by one.. The year 1797 January, 29
days”.?

Somctimes the book is bestowed upon the church for ever and ever, thus
incorporating in itself the dimension of eterniry: ... This book was bought
by me, Pop Iacob with my wife Irina and bestowed upon the {:}}urch for
cver and c¢ver...” {Penticostar from Gherta Mare, Bucuresti 1743) “

In this way the book, subject of p0pular picty and of religious fecling,
influences the perception of time within the framework of the small world
which comprises it. This time is, in most cases, an ecclesiastical one which
also includes profane time.

Manifcstations of religious fecling in relation to the book may be
perceived in the piety directly expressed in manuscrip:s. This piety appears
in the case of the copyist who created a rhetoric incorporated in the
follewing elements: aurhor-book-religious feeling. The parts of this
manifestation of religious feeling are: humility, the devotion of a work
dedicated to God, God’s worship through the specific features of a ccrtmn
occupation, that of a scribe.

The first component, Aumility or kenosis, illustrated in the syntax of a
phrase frequently occuring in the scribes™ discourse: “And I wore this, |
God’s humble servamt and sinner above all, priest Vasile Moldovan from
Bociocel... A.D.1700" (Varlaum’s Cazanii, manuscript from Satu M'are)
Another variety of the expression of humility related 10 God's all-mightiness
is the following: "1, pricst Lupu, have written these holy prayers with my
sinful hand made oj dust... in.. 1734" (Molitvenic from Satu Mare,
manuscript from l734‘1 or “God’s most sinful servant, priest Chitild from
Aciua... hath wntten...” (Triod, manuscript from Sata Mare 1733).

The devotional component is indicated within the framework of the same
phrases and expresses God’s support in the making of the manuscript as
well as the dedication of this aciivity to the deity: “I, Gavril the deacon,
have written this book for the fasting days with God's great help... therefore
[ thank the Father, the Son and the Holy Ghost as they gave health and
strength (o accomplish the Lask of writing this holy book...” (Triod,
manuscript from Terebesti, 1730).46

41, fbidem, p. T1.

42. DACVR: (j. Sam Mare), Ghena Mare parish imv. nr. 20.

43. Radesav, D. Copii-manuscrise ate Cazaniei hit Varlaam in nord-vestul Transilvanied "Studia
Untversitatis Babes-Botyai. Historia”, ar. 2/1980, p. 21

H. Idem, Manuscrise roménesti din sec. al XVIH-lea in pdritle sdtmdrene "Sam Mare - Studii
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$t comuniczi”, vol.,, V-Vi, 1981-1982, p. 221.
45, fbidem, p. 224.
46. Pop, D. op. cit. p. 93,
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The third component, worshipping through the writings of rcligious
books, bears the mark of a doxology, of a metaphorically expressed
celebration of the Lord: *T confess thee with my pen”. At the beginning, in
the syntax of the veneration there is a praise to the Lord as the work of the
scribe is accomplished, then worshipping is expressed by means of the
writing: “Together with the angels T praise Thee, Lord, for helping me finigsh
this book... Receive me, my Lord, me the sinner, to be Thy servant in this
world as long as 1 am in heaith, to honour and praise Thy name.. and I
confess Thee from the bottom of my heart throuléh my pen” (Vd]‘l'ldm s
Cazania manuscript from Satu Mare, 1gth century}.

The old religious books, revealing the different manifestations of
religious feeling, comprise at the same ttme certain versification attempts
related to the samc rcligious feeling, attempts of converting the religious
devotion and piety into poetry. Wrilten on the pages of the manuscripts or
in marginal notes, religious verses reveal the immediate expression of piety,
of religious feeling. Religious feeling and religious piety are the ouicome of
rcligious education and practice. They may be ranged in scales or “stages of
man’s fulfilment” which represent the eclements of a propaedeutics of
religious feeling and practice. They were the lopics of comprchensive
theological constructions elaborated by theelogians, from John of Sinai to
Guy de Chartres,*® who established the four stages of man’s spiritual
fulfilment: reading (lectio), meditation (meditatio), praver (oratio) and
contemplation (contemplatio). The Christian must cover all these stages, the
ldbt being the h:ghcst step by which man ascends towards God and feels the
“joy of efernity”*® There is an intellectual and a non intellectual blending in
the shaping of the Christian individual, the last stage being a sublimation
into a feeling and an emotional fervouwr. The versifications and the poctic
transfigurations must be placed at this level as immediate expressions of
emotion and of an iniense religious feeling.

Reiigious verse, direct cxpression of thc manifestations of religions
fecling, belong to religious hymnmology which, in relation to the Christian
teachings and dogmas, proved 10 be “a celebration of the beauty of religious
tcachings” w!nch are expressed in “various images, figures of speech and
metaphors” 3 The church assumed them as poetic truths worthy of being
transmitted to the believers,

47. Radosav, D. Copii-manuscrise.,, p. 17,

48, Corneanu, N. Ecouri firzii ale simbolului crestin al scdrii "Studii Teologice™, S. I, XIV,
nr. 1-2/1962, p. 5.

49. Ibidem.

50. Buzescu, C.N. Sfdnte cruce In imnologic cultulut ortodox  “Ostodoxia” XXXV, 1982,
Nr. 2, opp. 281-287, of. si
Beldic, LC. Poezia biblicd, Gatati 1937,
Vintilescu, P. Despre poeria imnograficd din edriile de ritual §i canidri bisericesti,
Bucurestn 1937.
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From the thematic point of view these pocms may be classified in verses

whi(,h tum into poetry the anecdotes of the Christian teachings or the
“cazania” which belongs to the Sunday ritmal, and verses with a more
stressed lyrical expression.

The verses contained in a manuscript from Supuru de Jos, 1833 calied
“Ruymes dedicated to All the Feast Days Beginning with September” may be
included in the first calcgory. The manuscript comprises 23 verses or poems
begmmng with “Mary’s Rhyme” and ending with *“The Holy Easter
Rhyme””* The verses of a Penticostar from Cluas (Blaj 1808) edited by the
local authors and called “The Blind Man’s Sunday Rhyme” and “The
Thomas’s Sunday Rhyme” bhelong to the same thematical categor;,'.52 The
second category compriscs “The Resurrection Rhyme” of an Apostle Book,
manuascript from Titrasti, 53 ‘Adam s Rhyme” from Variaam’s Carzania,
manuscript from Sate Mare 17tk centurv 3 and “The Crucifixion Rhyme™ of
a Strasmic from Botiz (Blaj 1754)

Well known in religious culturc, “Adam’s Rhymc is inspired by the
teachings of the Sunday when the fasting beging which discuss an important
moment in religious anthropology; namely man’s fall from divine grace.
As literary genre it belongs to the orations uttered at weddings and festivals
both in court and i the village.’

From the point of view of the aesthetic direction or trend, these verscs
belong to a popular cufture incluenced by certain motifs which are part of a
baroque piety coming from a Central Euwropean barogue which began (o
influence the cullure of the Romanian Transylvanian space in the 17t
century. it is difficult to establish the origin of certain popular verses. The
fact is thal they are the outcome of certain comfamination with a barogue
coming from Central Europe and represented by Abrakam a Sancta Clara,
Angelus Silezianus, pére Bridel>® “These barogque pocls display a gencrous
inspiration, a certain quality of expression but, very often thcy introduce in
religious poetry themes and images taken from the profane lyrical ficld. It is

51, Arhivele statului Sata Mare, Fond Aurel Popp, dos. 286,
52. D.CVR. (. Satm Mare), Cirisen parish neinv.

53. Pap, D. op. cit, p. 88-85.
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("The Ascent to Heaven Rhyme” on a Penticostar from Cirlscu, Blaj
1808).54 _

The religions feeling expressed by these verses adds to the sources
fumished by the notes on old religious books, thus making possible the
shaping of a comprehensive spiritual universe revealed by the community’s
hook patrimony.

64. Indem.
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