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of the First World War

EOM THE beginning of his ecclesi-
astical activity, Miron Cristea (1868-
1939) was perceived by his contem-
poraries as a national fighter.! His
speeches on his ordination and con-
secration as bishop of Caransebesg en-
thused the whole Romanian territory,
and many consider that Miron Cristea
is the “icon of the bishops” of those
times of national struggle.?

By the nature of their priestly mis-
sion, the church ministers were clos-
est to the needs of the believers and,
therefore, almost without exception,
supported the national emancipation
of the Romanians. At a time of elec-
toral corruption and restriction of the
right to vote, which dominated the be-
ginning of the twentieth century,? the
clergy supported the candidates of the
Romanian National Party. In official
circumstances, the hierarchs’ discourse
toed the official line, but was com-
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pletely different in reality. For example, in May 1910, the priests were urged to
see that church objects (banners used for processions, bells) should not be used
“for electoral propaganda.”™ In secret, however, the bishop protected the nation-
alist candidates and involved the priests in their election. The ministers of the
churches that showed anti-Romanian attitudes by supporting the government
candidates were challenged to leave the parishes, as is the case of the priest Ioan
Chendi from Petnic.’

The attitude of the government towards the Romanian population was obvi-
ous immediately after the 1910 elections, when, affected by floods, the believers
from the south of the eparchy approached the state for help. The local admin-
istration responded to such requests with the words, “if you want help, go to
Dr. Vlad,® because you voted for him.”” Finally, after repeated calls by the dioc-
esan bishop, the authorities helped the victims. In a letter to Ioan Bianu, Miron
Cristea confessed that the consistory had also initiated numerous collections,
even among the Romanians from the kingdom, in order to help those “mocked
by the political administration.”

In the following years, the main objective of the national struggle of the Ro-
manians was the universal franchise,” or other topics of a national nature. In a
speech delivered on 12/25 June 1913, in the Budapest Chamber of Magnates,
Bishop Miron Cristea spoke about priestly endowment. Considering that this
issue was one that was included in the chauvinistic vision of Budapest, he pro-
posed that the priestly endowment be assigned according to the qualification of
the priests, not according to their political preferences. Bishop Ioan Papp from
Arad and the Greek Catholic Metropolitan Victor Mihali, present at the speech,
also agreed with this proposal.’ In trying to point to the authorities’ indifter-
ence to all the problems of the Romanians, not only the ecclesiastical ones,
Miron Cristea showed that “so far the governments have not remembered the
Romanians except when it came to taxes and military service.”'! His speech was
a first direct national intervention in the plenary of the Chamber of Magnates
after his consecration as bishop.

Following this speech, Iuliu Maniu congratulated Miron Cristea: “Please re-
ceive, Your Grace, our warmest congratulations for the beautiful speech held in
the House of Magnates. We have all read with great satisfaction and deep emo-
tion Your Grace’s dignified and energetic Romanian words that have not been
heard inside those walls for a long time. May God reward you plentifully for
the joy you have brought us.”'? The speech was also published in the newspaper
Viitorul (The Future) of Bucharest, as well as in other periodicals of the time.'?

The circumstances of the First World War made the whole activity of the
diocese of Caransebes difficult. The most acute problem faced by the church
administration at the eparchial center was the drafting for military service of the
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schoolteachers and priests. The running of the confessional schools, which had
faced a shortage of schoolteachers even before the beginning of the war, was
largely secured by retired schoolteachers and the priests that were left in the par-
ishes. Most of the churches of the diocese were also left without priests, as more
than fifty priests from the diocese of Caransebes had been drafted and had left
for the front, especially the priests from the border areas.'* These circumstances
intensified the dissatisfaction of the population and increased their desire for
national freedom, especially as the Romanians were forced to fight in a war that
was not theirs.

However, the diocese of Caransebes had to obey the orders and decisions of
the Budapest government and to persuade its believers to support the war ef-
tort. Thus, numerous pastoral letters and circular orders were issued, which the
priests were obliged to read in churches and which, at first glance, were uncon-
ditional acts of obedience to the directives of the political leadership.

The first pastoral letter issued on the issue of war notified the priests and the
believers in the diocese that “a criminal hand has ended the life of the much-
beloved heir to the country . . ., Archduke Franz Ferdinand, the support of
the enlightened . . . elderly emperor and tomorrow’s hope of the Austro-Hun-
garian monarchy and of the peoples in it, whom he loved very warmly.”** The
same pastoral letter mentioned that the church had inculcated in the Romanian
people the loyalty to the throne and to the homeland, and therefore the sons
of the church must respond to the call to arms in order to save the Austro-
Hungarian monarchy, “inspired by the conviction that its strength will be the
strongest shield of their future and of the institutions that ensure their existence
as Romanians.”¢ The priests were urged to advise and reassure the people and
to protect them against alarming news, some of it fake, which might have caused
pointless worries.!” Special parts were added to the church services to be read
during the war.'®

Although the documents sent to the parishes praised the “throne and the
homeland,” they had a national component as well, the Romanians being urged
to fight for the future of the Romanian institutions. After the sacrifices and the
bravery of the Romanian soldiers on the war front, the national discourse of
Bishop Miron Cristea became more obvious. Ever since the first days of 1915,
in the thanksgiving address to the members of the consistory, the teaching staft
of the Theological Institute, and the local priesthood, who congratulated him
on the occasion of the new year, Bishop Miron Cristea spoke about the military
virtues of the Romanian people throughout history and especially about the
Romanian soldiers, who, at that time, were fighting for the crown. The purpose
of his address, as the bishop confessed, was to express his conviction that the
Romanian people, due to their historical past, deserved national freedom on po-
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litical, economic and cultural grounds, these being the aspirations of the Roma-
nians for centuries.” In a speech held in the cathedral of Caransebes on Easter
Day of 1915, he spoke about the suffering of the Romanians who were going
to war, about the loss of human lives and about the sacrifice of all Romanians
who were suffering the effects of the war. According to the bishop, the suffering
endured by the Romanians was

the price at which we vedeem the good that is to follow, because precisely the sacrifices
ave the price of the vights that we arve to gain. And only that people who is ready to
sacrifice what they hold deavest, even the lives of their sons, for certain ideals, only
that one is wortly of reaching those ideals . . . But our sufferings ave not only many,
they ave also long-lasting; they have lasted for centuries. So it would be no surprise
if; as a veward, the good God were to allow us the realization of our ideals, com-
mensurate with the long suffeving we have endured.?

In the Christmas pastoral letter of 1915, the bishop had the same attitude, prais-
ing the military virtues of the Romanian soldiers while pointing out that the
emperor and his advisors could not overlook the heroism of the Romanian sol-
diers who had to be rewarded, commensurate with their sacrifices, with national
freedom.?!

Despite the encouraging speeches of the bishop, the problems of the war
left their mark, first of all, on the communities that had to endure not only the
mobilization of the male population, but also the various requisitions. During
this period, one of the biggest dissatisfaction of the population was the requisi-
tioning of church bells in the interests of the state. Although the communities
protested vehemently, considering that the prejudice to the churches affected
not only the confessional being, but also the ethnic being of the Romanians, the
diocese could not stop this action; on the contrary, forced by the state authori-
ties, it sent a circular order informing the population of the diocese of the inten-
tions of the government.

The struggle of the priests and of the believers from the diocese of Caransebes
in matters of national issues is best illustrated by the repressive measures taken
by the authorities in some parishes. During the war, given the national stakes,
the persecutions against the priests as leaders of their communities, and of all
those who expressed Romanian feelings, was unprecedented. In order to keep
the population away from “subversive elements,” numerous Romanian priests
and leaders were arrested or interned in camps.?? Many other priests and school-
teachers were sentenced to house arrest.?

Immediately after the beginning of the war, at the end of July 1914, the
priests Antonie Milogescu from Ogradena Veche, Mihail Costescu from
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Eselnita, Constantin Dure from Orsova, and Coriolan Buracu from Mechadia
were arrested and taken to the Court of Caransebes, for the “crime of making
propaganda.”* In order not to leave the parishes without priests, Bishop Miron
Cristea delegated priests as parish administrators. The priest Iacob Drigulescu
trom Plavigevita was assigned to fill in as priest in the parish of Ogradena Veche,
the priest Paul Magdescu from Jupalnic filled in for Constantin Dure from Orsova,
and the priest Dimitrie Popovici filled in for Coriolan Buracu.?® The priests were
released following the pardon issued by the emperor on 8 November 1914,
a decision made through the agency of the Consistory of Caransebes.?® Miron
Cristea visited the priests incarcerated at Caransebes and encouraged them to
continue with their national actions. Following his visit to the prison, he sent a
letter to the central committee of the AsTrA (Romanian cultural association) in
Sibiu, asking them to endow the library of the royal court in Caransebes with
Romanian books in order to alleviate the detention of those incarcerated there.?”
On 11 September 1916, in a report to Bishop Miron Cristea, Archpriest
Andrei Ghidiu of Caransebes indicated that the priest Romul Jurchescu from
Pestere had been arrested by four soldiers and had been taken to the prison in
Lugoj. The reason for the arrest was propaganda against the state and posses-
sion of some compromising letters that mentioned the unity of the Romanian
people and the Romanian language.?® A search was carried out in the priest’s
house, and the letters sent from the front by the soldiers of the parish, in which
they requested information about their families, were considered as acts of es-
pionage. Passages from the letters were interpreted tendentiously, as acts of re-
bellion against the Hungarian state and proofs of pro-Romanian allegiance. The
books of worship printed in Romania were also confiscated, and the poems by
Octavian Goga, found in the school library, were forbidden to be read to chil-
dren. The priest was also accused of connections with the ASTRA, a society that
in 1914 saved the local confessional school from being closed. After the Lugoj
investigation, Romul Jurchescu was sent to the military prosecutor’s office in
Szeged, where he was accused of espionage and sentenced to prison. He was
released on 4 January 1918.2° After Romul Jurchescu was released from prison,
Miron Cristea wrote a letter to Archpriest Andrei Ghidiu informing him that
the priest Romul Jurchescu from Pegtere had been released from prison and had
arrived at his parents’ house in Ruginosu. Thus, he was assigned to temporarily
teach classes at the school in Pestere, where there were no schoolteachers.*
Not only the priests, but also the confessional schoolteachers were accused
of making “national propaganda” by the authorities. On 16 November 1916,
Bishop Miron Cristea was notified by the Ministry of Religious Affairs and
Public Instruction in Budapest that the teacher Ion Vidu from the confessional
school of Lugoj had been detained.?! The reasons for his detention were his
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membership in the “Oltul” Cultural Circle from Romania, a society that was not
under the control of the Hungarian government, and the possession of books
that promoted the unity of all Romanians. Following the search conducted at
the teacher’s home, correspondence was also found with the director of the As-
sociation of Singing and Music of Turnu-Severin and with other people from
Romania. All these were considered subversive actions against the Hungarian
state.®? At the request of Archpriest George Popovici, the diocesan Consistory
of Caransebes interceded with the Hungarian government requesting that the
teacher Ion Vidu be released. Bishop Miron Cristea urged the archpriest to press
the state authorities in Lugoj to send a similar letter to the Ministry of the Inte-
rior.** Jon Vidu was released through the prosecutor’s decision of 2 May 1918,
and starting with 10 May he resumed his activity at the school in Lugoj.**

secution against the priests intensified. The requests for release signed
by Bishop Miron Cristea invariably had the same answer, which read
as follows: “Following the declaration of war by Romania, the request for the
release of Romanian Orthodox priests cannot be met.”®® These were the cir-
cumstances in which, shortly after Romania’s declaration of war, the Romanian
Orthodox diocese of Transylvania and Banat sent a pastoral letter to all the
Romanian parishes, in which they categorically condemned Romania’s action.*®
The pastoral letter was addressed to the Romanian clergy and people of the
Romanian Orthodox Metropolitan Church of Hungary and Transylvania and
was issued on 8 September 1916, in Oradea Mare, in a synod held under the
chairmanship of the newly elected Metropolitan Bishop Vasile Mangra. Al-
though its text evokes the history of Romanians, it is written from the Hungar-
ian political perspective:

q FTER ROMANIA entered the war alongside the Allied Powers, the per-

Romania, which was created by our homeland, Hungary, because Radu-Negru
firom Fagaras founded the principality of Wallachia, Dragos from Maramurds
Sfounded the principality Moldavia, and with the support of the Habsbury mon-
archy, the modern, fiee and independent Romania emerged and gained strenyth,
willingly connected to our monavchy by a contract of allegiance, with promises of
mutual support; Romanio—to our great sorrow—ibroke the promise of allegiance,
broke the seal of the contvact in a treacherous way and raised their weapons against
our homeland, against our great emperor and king, and against those brothers who
Sfor two years have been fighting for life and death and with great courage against
the enemaes of the monavchy. Faced with the new enemy, who so wickedly aspives to
diminish and fractuve the boundaries of our homeland, you will know how to fight
with the same courage, bravery and fuith with which our hevoes crushed the gran-
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ite fortresses of hwangorod. For your love, fuith, and attachment to the throne and
country will enlighten your minds and souls, will strengthen your hearts, and will
strengthen your arms.’’

The pastoral letter was signed not only by Metropolitan Vasile Mangra, but also
by the bishops Ioan Papp of Arad and Miron Cristea of Caransebeg.®*

A similar pastoral letter was issued by Bishop Miron Cristea on 16/29 Au-
gust 1916, one day after Romania’s declaration of war. It was addressed to the
church communities in the diocese and urged the people to remain faithful to
the Austro-Hungarian monarchy.*

This anti-Romanian policy was dictated by Budapest, the church being un-
able to resist because of the help the state offered to the priests in support of the
parishes or schools. In the same period, Miron Cristea, through his secretary,
Cornel Corneanu, approached the Romanian government, asking them to de-
tend the interests of the Romanian people in Transylvania and Banat. Bucharest
assured him that Romania envisaged a common future for all Romanians.*
Dr. Cornel Corneanu communicated to the Romanian Minister of the Interior,
Vasile Mortun, that the humiliating declarations of loyalty to the Hungarian
state were in the interest of preserving the church’s institutions, because, in se-
cret, the bishop was fighting for the Romanian ideal. This information was
communicated to Ion I. C. Bratianu, who approved the bishop’s attitude and
understood the difficult situation of all the Romanians in the monarchy.*!

The language of these official acts was artificial, which could also be seen
from the activity of Bishop Miron Cristea, who defended the priests accused of
national activities by the state bodies. Romania’s participation in the war meant
nothing more than the defense of Romanian interests, among which was the
national cause of the Romanians in Transylvania and therefore the pressure of
the Hungarian government on the Romanian priests and leaders increased.

Bishop Miron Ciristea, as well as the other clergymen in the diocese, had to
adopt such a discourse, pro-Hungarian on the surface, but the facts showed
something else entirely. This attitude characterized his entire activity as bishop
of Caransebes until the events at the end of 1918. A report of the prefect of
Carag-Severin County, Zoltin Medve, sent to the Minister of Religious Affairs
and Public Instruction in 1911, mentioned that

although through some actions Bishop Mivon Cristea would like to convince the
authorities of his friendly feelings towards the Hungavians, in fact he is loyal to the
Romanian cause, and even move so, to the extveme Romanian movement, and for
the purpose of spreading and strengthening this doctvine in the tervitory of his dio-
cese, he has been carrying out an incessant activity, wishing to take full advantage
of the influence of bis position as a prelate in the service of this goal.*
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A vehement position, contrary to Budapest’s policy, would have led to the
collapse of the entire diocese, the only institution in Banat with strong cultural
values and whose goal was to emancipate the people in all respects. That is why
the actions of the bishop and of the Consistory of Caransebeg can be considered
diplomatic actions with a view to preparing the moment when the national
freedom could be declared openly, without endangering the church and its in-
stitutions.

Thus, Bishop Miron Cristea took all the necessary measures for the proper
running of the diocese and transmitted the orders of the government through-
out the territory of the diocese. After the death of Emperor Franz Joseph I, he
instructed the priests to hold memorial services,* and after the ascension to the
throne of Emperor Charles IV, by the circular order no. 6269/1916, he asked
the priests to commemorate the new emperor and king during Anaphora.**

Starting with 1917, the bishop’s discourse became more obvious in what
concerned the national issue. For the peoples of the monarchy, the entry into
war of the United States of America, on 7 April 1917, meant a new step to-
wards national freedom. President Thomas Woodrow Wilson explained that his
country’s interest in the war in Europe was to free the various nationalities from
foreign domination,* and his statements prompted a more energetic resistance
movement of the Romanians from Transylvania and Banat.

In this context, a political crisis appeared at the level of the entire Austro-
Hungarian monarchy, with the Budapest rulers having to pay heed to some
popular grievances. The most important of these was universal suffrage, also
included among the immediate demands of the Romanians.*

Present in Budapest for the debate on the electoral law in the Chamber of
Magnates, the bishop of Caransebeg delivered, on 21 June 1917, a speech on the
principles of democracy:

As a vepresentative of the Romanians from my homeland and as a son of this people,
1 kmow the political views of the Romanians who have supported democracy and the
universal secret ballot for a long time. They introduced this principle in 1868 into
their church administration, although conservatism might rightly be expected from
the Church.*

He also spoke about the reduction in the number of constituencies from 40 to
17, although the population had increased, and this reduction contradicted the
rights of the Romanians, who were not adequately represented in the country’s
legislative bodies.* He also drew attention to the fact that the law proposed by
the government had many ambiguous passages, with the help of which the in-
terests of the Romanians and their right to a universal free vote could be easily
circumvented.* The bishop’s speech in the plenary of the Chamber of Magnates
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ended with the conclusion that, considering the brave deeds of the Romanians
on the front, “the Romanian people deserves to have their rights recognized and
their free development guaranteed.”® The law in question was never passed,
but the national freedom of the peoples was recognized a year later, when the
Austro-Hungarian monarchy collapsed.5!

Although the speech was well articulated and well argued, the newspaper
Drapelul (The Flag) from Lugoj accused the bishop of having talked about “pa-
triotic Romanians and not the Romanians from the homeland,” making a dis-
tinction between the patriotic and non-patriotic population, but the paper con-
sidered this omission a lapsus linguae.>

In the same year, the bishop demanded the release of all Orthodox priests in-
carcerated in Hungarian prisons and camps.5® The bishop’s opposition to Hun-
garian politics continued. In the Christmas pastoral letter of 1917, the bishop of
Caransebeg spoke to the people about the democratic trend that was sweeping
the world. Starting from a biblical text that promotes peace between peoples,
Miron Cristea made the case for peace and its foundation, democracy.** The
requirement of the times was for nations to decide their own fate,

so the rulers of the countries, the diplomats, led by the spivit of modern democracy,
must be guided in their steps towards peace by the eternal truths of the law of Christ,
which demands that each people be given what they ave entitled to and what the law
of nature and the divine law entitle them to, that is, to treat each people justly. By
doinyy Justice to each people, peace will follow . . . And peace without justice cannot
be sustminable. Thus, there will be true peace between countries only on the basis
of the justice demanded so energetically by democracy today, but preached by the
gentle Nazavene much earlier.>

In the same pastoral letter, he also spoke about the sacrifices made by the Roma-
nians, some of the bravest soldiers of the monarchy, which is why they could no
longer be restricted in their liberties and rights, or prevented from gaining a part
of the land they had defended with their lives, or even be dispossessed. Through
their fight, the Romanians had already gained the right to become free masters
of their material and spiritual property.>

The obvious tendencies of national emancipation from the pastoral letter
caused dissatisfaction among the rulers in Budapest. Passages from the pastoral
letter were published in the press from Romania and Bessarabia, and the words
of the bishop were spread in all Romanian circles At the beginning of 1918,
shortly after Christmas, the consistory assessor Stefan Jianu visited the camp
tor prisoners of war at Timigoara, and there he was welcomed by the Romanian
officers, who praised the courage shown by Miron Cristea in his already famous
pastoral.?”
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The authorities could not remain indifferent to the bishop’s bold actions and
started his political persecution. Immediately after the appearance of the pastoral
letter, the military command in Caransebes, the prosecutor’s office in Timigoara,
the supreme prosecutor in Budapest, the minister of justice and the minister of
religious affairs requested the authentic text of the pastoral letter telegraphi-
cally.®® While in Budapest, Alexandru Vaida-Voevod wrote to Bishop Miron
Cristea that great inconveniences were in store for him as a consequence of his
boldness. After many reproaches, the minister of religious affairs asked him to
accompany him to Vienna, to tell Emperor Charles IV, as king of Hungary,
about his actions. Because the emperor was busy with secret talks in order to
conclude a separate peace with France, the bishop was notified that he could
leave Vienna, and the audience was canceled.>

In 1918, the attitude of the bishop against the government continued along
the same lines. During a visit he made to the confessional school in Caransebes,
Miron Ciristea stated publicly that the Romanian people “were expecting to be
granted rights commensurate with the blood shed on the battlefield.”*

The beginning of 1918 brought a new weekly publication entitled Lumina
(The Light) to the Romanian press. The first issue appeared in Caransebes, on
4/17 January 1918, with the subtitle “A religious cultural newspaper for the
people.” The publication was a complementary press organ of Foaia diecesani
(The Diocesan Bulletin), the editing and ownership of the newspaper being in
the care of the consistory secretary, Dr. Cornel Corneanu.®! The newspaper Lu-
mina was publicized in Foaia diecesand, which, in its first issues of 1918, carried
the headline: “Read and spread Lumina, a religious-cultural newspaper for the
people. Written by our best writers, it appears in Caransebes every Thursday.”®

The new newspaper was the result of an understanding between Miron
Cristea and his secretary, who both wanted a publication in which political opin-
ions could also be expressed. It was not published under the auspices of the dio-
cese of Caransebes, in order to avoid a possible involvement of the diocese as an
institution in a press lawsuit. The newspaper Lumina gradually moved from the
religious and cultural program it initially proposed towards political issues, with
the intention of preparing the people for the long-awaited political freedom.
Although it appeared in only 50 issues during 1918, it captured many political
and cultural aspects of that time with finesse as well as tenacity.®

In 1918, on 1 October, at the dawn of the political transformations of the
Austro-Hungarian monarchy, Metropolitan Vasile Mangra died, and the Ro-
manian Church of Transylvania remained without a leader.®* Vasile Mangra was
considered a slave to the Hungarian government and was condemned by the
Romanian circles for his pro-Hungarian stance and for his aversion to the Ro-
manian leaders from Transylvania. Being younger and with a lot of initiative, the
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bishop of Caransebes found himself in the situation of unofficially taking over
the destinies of all the Romanians from Transylvania and Banat.®® Considering
all his activity, Miron Cristea ought to have been the successor of Vasile Mangra,
but, according to age and seniority in the archbishopric, the next metropolitan
bishop of Transylvania was to be Bishop Ioan Papp of Arad, as decided at the
tuneral of Metropolitan Vasile Mangra.®® Bishop Miron Cristea, however, was
to have a different destiny.

After the death of Metropolitan Vasile Mangra, Caius Brediceanu urged
Bishop Miron Ciristea to be fearless in the face of Hungarian pressure: “Show
that you belong to the young generation from whom the Romanian people ex-
pect action. Great actions for which soul and great character are needed . . . it is
our cause . . . you will become a Strossmayer [Josip Juraj Strossmayer, Croatian
Roman Catholic bishop| of all Romanians.”®”

THE arTitupt of the Orthodox higher clergy, among whom Miron

Cristea, later patriarch of Romania, played a leading role and meant a
great deal for the national policy of the Romanians from the Austro-
Hungarian monarchy during the Great War. The church responded positively
to all the emancipation demands of its believers, including in matters of national
freedom. Through diplomacy and social acumen, Miron Cristea managed to
reconcile the legislative aspects that were hostile to his believers, which we have
called “political correctness,” with the Romanian reality of the time. Due to
the audacity demonstrated by the bishop of Caransebes in the speeches made
before the political representatives of the time, in the Chamber of Magnates, or
in other situations, he became an important representative of the Romanian na-
tion. The evolution of his national discourse was, to a certain extent, interrupted
only around the time of Romania’s entry into the war, and this for pertinent
and objective reasons. Towards the end of the war, all actions of the bishop of
Caransebeg were driven by the continuous struggle for the affirmation of the
Romanian aspirations, aspirations that were fulfilled through the historical act
of 1 December 1918.
a
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Abstract
Between National Sentiment and Political Correctness: From the Activity of Bishop
Miron Cristea during the Years of the First World War

Miron Cristea (1868-1939), patriarch of Romania (1925-1939), was one of the Orthodox bish-
ops of Transylvania and Banat who, through his ecclesiastical and administrative activity, made a
decisive contribution to the political events of the First World War. He was bishop of Caransebes
in the period 1910-1919, and his diplomatic abilities were recognized at the time. The legislation
regarding the running of church institutions was strict and, for the most part, provided for actions
against the Romanian spirit and culture. In the first years of the war, Miron Cristea managed to
maintain a balance between the political and the ecclesiastical decisions, but towards the end of the
conflagration he was an unyielding advocate of the Romanian national interests.

Keywords
Miron Cristea, First World War, Transylvania, Austro-Hungarian monarchy, Orthodox Church,
diplomacy, national politics



