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AS ‘EQUALITY’ -
ent senses, it would not be reasonable 
to expect that a single analysis could 

though, that among the many mean-

important: namely, the one that in-
spires the general principle that all 
human beings, as human beings, are 
equally important, or do count equally, 
and deserve equal respect. It is precisely 

-
-

or ‘elites’ vs. ‘mob,’ as general divi-
sions, taken in an absolute sense, are 
invalid and illegitimate.1 These con-

modern world, and they serve as pil-

‘contemporary civilization.’
Despite this wide consensus, the 



-

L
EAVING ASIDE -

2 and Kant.3 It 

4 For Kant, the ty-

are called persons, because their nature already marks them out as ends in them-
 Kant also insists that “all human beings anywhere on earth belong to 

to the same ‘natural kind,’ or to the same species, and have the ‘same nature.’ 

human nature a value judgment: being human is a rank dignity 

-
empirical typological

E
-

E

insist that human beings belong to the same ontological type and thus deserve 
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I
N MANY empir-
ical and normative -

E
E

-
tion is lacking, the error goes unnoticed. But, as a well-known American analyst 

-

Equality as a legal or political principle does not depend upon a belief in empirical 
equality of any sort. Quite the contrary. . . . If every person had exactly the same in-
telligence, strength, aggressiveness, organizing ability, etc., there would be no need 
for the law to protect one from another, because one would never be in a position to 
successfully take advantage of the other. . . . It is precisely the inequalities of people 
which makes equal protection of the law so important—that there must be an over-
whelming organized force ready to be thrown into the balance, so that a weak little 
old lady have as much right to live as the most stalwart young man.7 

-
p (‘human 

Np (‘it is necessary that p
E do not simply say that the little old lady and the stalwart young man 

‘possible worlds,’ their claim is not that the little old lady and the young man 

-



treatment,’ could be based exclusively upon the opposite of (i), i.e. on an asser-

-

S
OMETIMES A 

the case for a liberal society cannot be based on an assumption of the natural socio-
political equality of all humans. Every person in a liberal society should be treated as 
having equal rights, not because he or she was born equal, but because that is what 
defines a liberal society. In that sense, the equality of all persons in a liberal society 
is a created equality, not a natural equality. Also in that sense, a liberal society is 
a created society—created by the limits on the effective franchise, some social re-
enforcement of the rule of reciprocity, and some tolerance for those who do not follow 
this rule—and one for which a natural equality of all humans is neither necessary, 
nor sufficient.

-
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empirical one. 

similarly’ (principle M

-
M: similar beings should be treated similarly (e.g., given similar 

exclusively 9

-

-

intrinsic 
equality

-

 

W
E NOW 

on a dilemma concerning the status

-



10 
-

ity as an intrinsic value: in such cases, we are not interested in the status -

particular form or a 
variant -

sense that they share the same ‘nature,’ or belong to the same ‘natural type,’ even 

–‘external empirical traits,’ can be, and have been, contested as being wrong-

does not need to bother us here. 

N
OW WE 

-

-

-
ments prevail, so that we are entitled to talk about ‘superior human beings.’ In 

-
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reaching a

-

-

be made, but to reach an undisputed bottom line is almost impossible. 

-

we would like to reach. Men cannot be conclusively and generally labeled ‘supe-
-

cal or mathematical talent, or a certain particular success in a competition shall  

luck or misfortune, 
by when and how we measure them, so that all evaluations that we make are to a 
large extent relative and of limited relevance

to weigh human beings as they really are, not as they happened to be due to morally 
as they are for the time being

-

-



merely local, partial and relative ones. 

aim is a moral one: since we need to establish whether in general all men do 

-
tive, ones. 

11 According to him, 
relative evaluations depend on some particular aims and rely on some particular 

-
as men, and not in some 

RELATIVITY AS PARTIALITY

A
LMOST ALWAYS 

relevant to that aim. That is why our conclusions are relative: we can reach the 
in something, or relative to the 

field of excellence N, but not a general conclusion that X is a ‘superior’ being and 
-

X is intrinsically superior to Y and 
Y intrinsically inferior to X. 

RELATIVITY AS SUBJECTIVITY 

B
UT WHY 
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dissenting evaluations. Some 
experts will say that Bach is a greater composer than Vivaldi, but there will still 
be some who claim that Vivaldi is greater (while still others will claim that the 

be considered the best, while in other periods Vivaldi can win the highest prize. 

The second obstacle is incommensurability. Traits and achievements can some-
times be compared in a global manner, but it is very hard to measure them and 

even decisive, especially when we have to balance various achievements in vari-

The third obstacle is created by the difficulty to assign axiological weight to 

important musical creativity is, as compared to moral capacity. In some Welt-
anschauung, -

weights are arbitrarily assigned to the various traits in which one or another 

-

12 

-

13

14 It is not only that such a system has never been reached, 



various human beings and every Weltanschauung that such beings adopt. A re-
ligious man will highly value obedience and devotion, while secular minded 

 

 there are 
-

RELATIVITY AS CONTINGENCY 

W
HEN WE evaluate abilities, traits and achievements, we are bound to 

-
-

managed 
to achieve in some particular contexts, but never what they could achieve (in 

intrinsi-
cally

That the distinction between the relative plane and the absolute plane is 

prizes, while intrinsic possi-
rights. Various achievements should be rewarded 

-

to diminish their rights. As long as what we actually have are relative data, i.e. 
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-
minish or eliminate the prizes. But rights should remain untouched. 

T
HE FOUNDATION -

-
ments. 

relevant
on empirical characteristics, but on typological ones. On the other hand, the 

-
wrong. Aggregation is, in such a case, impossible. 

egalitarian arguments brought against it. Some authors have already suggested 
-

cal data and measurements, but a negative one: “Most people who are consid-
offsetting inequalities

17 



since there are no decisive data showing that some people are intrinsically supe-

-

less respect.
But someone could think that such a conclusion is based on a trick. Since 

-

-

egalitarians should have produced a hierarchy in which all human beings were 
-

-

actually claim is that such a hierarchy is impossible. On the contrary, the en-

while others cannot do the same. On the contrary, the anti-egalitarians imply 
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relative divisions, based upon particular per-

to someone else as regards athletic achievements, or as regards mathematical abili-
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equality, namely, the 
-



-

concepts like ‘empirical’ and ‘typological,’ ‘empirical’ and ‘normative,’ ‘natural’ and ‘empirical,’ 


