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Romanian Folklore. A Tentative Synthesis

Some have consolidated their construction using the support of Greek classical
mythology, but its support is most of the times problematical. Besides the fact
that one cannot equal Thracian mythology with Hellenic mythology, despite
several — actually too few — links attested as such, researches have revealed that
a gesture, a ritual may have many meanings, often conflicting ones. Likewise, a
series of different actions may have the same meaning in different places or
even in the same place at different times. As to the comparative analogy to
Hellenic mythology, one shouldn’t forget that we have been handed down only
one variant and not the genuine one, but one that had been encoded and re-
adjusted to the more advanced outlook of the ‘first Greek writers. The
fragmentation of the Greek people into so many tribes of different origin, that
had developed in dissimilar circumstances, must have led to as many different
versions. This is a result of the natural tendency of popular cultural products to
get as diverse as the communities into which the population of an ethnic group
is structured, because the creative impulse invariably leads to a change of the
original unitary form. Levelling comes later, at least in the most important
chapters of culture, with those states showing unification tendencies. The
question is still valid with regard to the configuration of the Thracian spiritual
culture that was spread on such a wide territory. Summing up the result in the
study of folklore as well as the neighbouring sciences, especially the history of
religions, we can state, with reasonable certainty, that the calendar customs
involving masks  mostly animal masks — like wrsul/ the bear in Moldavia,
capra (brezaia)/the goat in the rest of the country, or cerbul/the stag in South-
Western Transylvania, continue various aspects of the Thracian culture.
However, we cannot bring further evidence, except that we suppose they
continue similar Geto-Dacian customs having to do with the vegetation growth
and health protection, which were part of the Dionysian cult. The same far off
origin is also traceable in the other folklore customs related to vegetation, like
“caloianul” and “lazdrelul”, both based on the sacrifice of a god, whose death
and revival is meant to insure good crops, then “paparuda”, which seems even
older, probably of Indo-European origin, as revealed by the use of similia
similibus as a magical basis. There is also “calugarii”, attested only among
Romanians and among the Bulgarians influenced by the Romanians, which is a
dance against wicked fairies and seems to be a Thracian, or anyway pre-Roman,
heritage, mainly since the thematically related dance of the sword is attested not
only among the old Germans, but also among the Thracians, as shown by
Xenophon in Anabasis. The other related dance, the dance of the “caiuti” (little
horses), is also old, according to certain authors dating as far back as the period
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very few, perhaps the only Romanian demoniacal character (Cercetdri, 11,
237), but this seems to hold good only for some of her prerogatives, for
instance as an impersonation of the day of “Joimari” (Maundy Thursday) and as
a patron, “moasd”, related to the “mogi” who were honoured with fire and food
offerings. As a punisher of women who are lazy at spinning, she corresponds to
Frau Werre in the Vogtland county (Germany), who tangles the hemp of the
lazy maidens who have not finished spinning during the 12 nights (Christmas
Twelfth Night) (Bach, D. Volkskunde, 163). But the fact that Joimarita has a
relative in the Germanic pantheon pleads for its oldness, and it does not
preclude a Thraco-Celtic, even Indo-European origin, preserved in the two
attested versions, seemingly richer and more vigorous in the Carpatho-
Danubian areas.

The Latin heritage can be detected more easily, due to the relatively great
number of documentary sources. Following D. Cantemir, the adherents of the
Latinist school, beginning with S. Micu, started unravelling them
enthusiastically, but their mythological exaggerations of the Grimm brothers
type, and the lack of a minimal critical judgement thwarted their efforts. A
number of naive connections even raised a general laugh, compromising the
few acceptable things that should have been taken over. The very fact that
Romanian is a continuation of vulgar Latin gave credit to the assumption that
during the obscure process of changing from one into the other, it also
circulated cultural goods. )

The assertions of the Latin school adherents failed to a great extent also
due to the fact that they followed the strict filiation Roman-Romanian, without
looking for a confirmation in the case of the other Romance peoples, as the
philologists have done ever since Diez. The comparison with the Romance
world gives a substantial basis when there is no attestation from ancient
Latinity, and when it is corroborated with Romance documents , the assertion
becomes completely well-grounded. This is what 1. A. Candrea did when he
proved that two of our beliefs are of Roman origin. The first refers to spinning
with a distaff, which is considered to be of ill-omen, to cause harm. if a woman
spins when going out in the fields, in a mill, or near a well. It was first attested
in the case of the Romans by Pliny, and then with the Italians by Abruzzi
(ltaly). The other belief says that the burning of the voke will cause great pains
to the one who defies the interdiction he will even be unable to die unless a
joke is put under his head. This belief has been attested in France, then in Sicily
and Abruzzi. It has not been attested with other peoples, but it can be inferred
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which indicates somehow implicitly the source of the Romanian carol. At the
same time, the Christmas carol itself can be considered a Latin heritage,
confirmed by the name of the species, which was taken from the Slavs, then
was re-borrowed by the Southern Romanians, since it was there that the form
colind (colindd@) was spread, while in the North the form corinda is still being
used. This rhotacism confirms the Latin name calendae, the same way the
refrain  Alerui Doamne reproduces Halleluiah Domine, which is preserved
only in the Christmas carols, while in the religious hymns the form aleluia,
taken from the Slavs after the Christianing of the Bulgarians is the only one still
in use.

Of the riddles, the one in the Sima collection mentioned by B.P. Hagdeu
referring to rain, Dumbrd sumbrd fard umbra (“Gloomy grove with no
shadow™), reproduces faithfully the Latin model De imbre, ex umbra, being
nothing but its translation, with the repetition of the modemnized form of the last
part. One could admit that some of the proverbs cited for having corresponding
Latin versions may also be a continuation of the latter, but the assertion is
bound to be hesitating due to the easiness with which they circulate, and to the
spreading of the Latin ones through so many translations and textbooks. Maybe
some poetic themes or some isolated images in the other species, mainly in folk
epic and lyric poetry, are a continuation of the model in Latin folk poetry, but
for lack of documents, this assertion remains but a vague probability. Ancient
texts preserved only a few fragments of Latin folk poetry, so one should look
for help in the comparative research of Romance folk poetry , although the
above-mentioned shortcoming considerably diminishes the chance of detecting
the revealing proofs. If as far as details are concerned the gain is rather poor, the
structural research of popular poetry proves much more fruitful, because
Romanian popular versification closely reproduces the Latin one attested in the
few fragments that have reached us. Thus, the octosyllabic line was frequently
used in Rome, even by the cultivated circles of the empire, as proven by the

poetic duel between the poet Florus and Emperor Hadrian. The first had
insinuated:

Ego nolo Caesar esse (I don’t want to be an emperor
amblare per Britannos Wandering through Britain,
latitare per... Hiding through...

Scythicas pati pruinas. Suffering the Scythian sleet.)

to which the emperor answered:
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folklore, which is much more archaic than ours, displays hexa- and octosyllabic
lincs but their Northern ¢pic songs also comprise decasyllabic lines, probably
under the influence of the epic songs from Montenegro. The tetrasyllabic line
(a more archaic form) occurs in our folklore only in children’s songs and
incidentally in certain lullabies. The rest of the tetrasyllabic lines recorded by
researchers (especially by L. Galdi) are in fact just half lines resulting from
inner rhyming, mainly cultivated in archaic species, and not an alternation of
octosyllabic and tetrasyllabic lines. All this confirms once again the archaic
structure of Romanian songs, which somchow accounts for the rustic character
ol the Latin that stood at the basis of Romanian, as shown by Ovid Densusianu
in his time. The seeming metric simplicity of the sung line confers, in
exchange, great unity to Romanian folk poetry, accompanied by an casiness in
transposing “travelling” lines, contaminations and in changing several texts on
the same melody and the other way round. This unitary structure also worked as
an eftective shield against infiltrations from cultivated poetry. so that only
lines with such a metric structure and paired rhymes could be recepted.

The influence of Latin folk poetry went even deeper than that. It even
affected certain ways of composing songs. The poctic technique labelled by
R. Menéndez Pidal parallelistic repetition is quite frequent in our lyrical
poetry, in the proportions mentioned before, and scarce in the other sung
specices:

...51-mi sunt multi, ardi-i1-ar focu! $i mi-e¢ multi, ardi-i-ar para!
Mi-¢ multi de nu-i mai ia locu; Mi-¢ multi de nu-i mai ia {ara...

(Codin, ‘Muscel, 4)

Seldom, the paralielistic repctition affects 3 lines:

... Sa cosasca fan in roud, Sa coscascd fin costrene,
IF'ranga-i-se coasa-n doud, Franga-i-se bucdtele,
Sa vina la alte nouad. Sa vina-n bratele mele!

(Hodos, p. pop., 1. 184)
Béla Bartok called attention to the similarity with the Italian folk poems,

attributing it to the same common source: Latin folk poetry. Indeed, the
synonimical and enumerative parallelistic repetition is more frequent in the folk

1"
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Such a parallelistic repetition has not been recorded with other European
peoples, except for the English mediaeval popular ballad, which seems to
display more irregular forms far from the symmetry attested in Romance
folklore. The presence of parallelistic repetition in the popular ballad of
mediaeval England is nothing else than an echo of the powerful French
influence. As it is well known, after the conquest of England by Willian the
Conqueror following the battle of Hastings (1066), French became the language
of the ruling class for over two centuries, leaving long-lasting imprints upon the
English language. It may be assumed that the influence of French was
accompanied by the influence of L.atin poetry, where such a parallelistic
repetition was cultivated even in religious songs. In the poems written in Spain
during the 10t century in honour of King Don Sancho, Queen Dona Urraca
and Prince Don Ramiro, the wishes are repeated for the king and the queen in
lines 3 and 4, with the difference that the third line repeats the idea in the first
line in another wording:

Salvator, Sancioni da victoriae palman.

Sancta Maria, Urracam ancillam respice tuam.
O Rex Coeli, Sancionis munia saepe fac fortia.
Sancta Mana, Urracam fuere ancillam tuam...

(M. M. Pelayo, Antologia, 1, 61)

(Saviour, give Sancho the crown of victory.

Saint Mary, look after Urraca, your slave.

Oh, king of heavens, make Sancho’s walls stronger more often.
Saint Mary, look at your slave, Urraca...)

The model originates in Latin folk poetrty, as proved by the traces
recorded in a few fragments. Among the lines assigned to the so-called cantores
FEuphorionis in the imperial epoch, there are cases when pairs of two lines
rcpeat exactly the same words. except for the verbs expressing opposite
situations, this making up a contrasting parallelistic repetition:

fortia neglecti velebant colla capilli
¢t per neglectos clarebant colla capillos.

(The dishevelled lock coverd the strong necks
And through the dishevelled lock the necks were shining.)
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Transylvania's Significance in Romanian Literature

soul of my people”; the testamentary value of this line has never been, could
never have been questioned.

Through all these, far from breaking loose, Transylvania becomes even
more a part of Romanian literature as a whole. All its spiritual life is oriented
towards the movements across the mountains, in an attempt to flow its clear
and fresh mountain streams into the common river. It tends to give these
movements a special, genuine accent which demonstrates their oldness and
their identical genesis, also their continuity and spiritual unity. Its constant
aspiration is confluence. Transylvania’s waters flow through the fertile plains
into the Danube and then into the Sea after crossing the Carpathians; its spirit
follows the same course...

Therefore, literature is not only “carmen saeculare”, but also “carmen
terrarum”, the song in which all forms, all aspects, all colours, the whole
veriety of a nation’s soul blend in a common harmony. At the same time,
literature is an answer to destiny. And we, Romanians, whose history is a long
series of trials, to whom fate has spoken aloud, we deserve an asnwer!
Holderlin’s Hyperion, brother to Eminescu’s Morning Star, says so: “He to
whom destiny has spoken out rightly, has the right to address destiny out
rightly too!”

27
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Spiritual Universe. A Sketches for a Portrait

for the social and moral structure of an addressce consisting ol an absolute
majority of peasants.

Historical circumstances, the nature of the political relations, the
exponential value of the intelligentsia of peasant origin, the concentration of
Romanian population in rural areas, the appearance of a conscience that cannot
be separated from the peasant condition, the cultivation of an ethos moulded in
the same intellectual space, the strongly felt feeling of a community that asserts
its moral valucs, myths, creative products, history, tragic destiny, all pertaining
to the same history, are the terms of a universe that was converted into literature
by several of its representatives. As their role in the development of certain
litcrary forms has been defined as decisive by the history of literature (loan
Slavici, George Cosbuc, Liviu Rebreanu, lucian Blaga), it is not surprising
that, in Romanian culture, the place held by ‘Transylvania as the matrix-territory
ol Romanian modern culture is underlined. Certainly, we would be mistaken if
we were to overemphasize a historical and intellectual reality as well as the
appcarance of such important writers as thosc we have just mentioned. Liviu
Rebreanu, Lucian Blaga, lon Agarbiccanu and Pavel Dan belong organically to
the Romanian culture seen as a whole, not to a geographical area that can be
reduced to one historical province. However, it is no less true that the literary
space discovered by Transylvania’s writers acts by virtue of a set of organic
laws, and it is not the mere transparence of themes and characters or of a certain
ethnographic-folk atmosphere that characterizes their works. Transylvania’s
pre-eminence as a privileged place of birth and development of a supcrior kind
of literature was emphasized more than once, and perhaps the most convincing
wording of such a judgment belongs to G. Célinescu: “As a conclusion, | prove
that Romanian literaturc has its headquarters mainly in occupied Transylvania
(Cosbuc, Rebreanu etc.), on the sides of the mountains, by the borders (Slavici),
that the territory of its birth is exactly what is denied us. This is the very truth. |
will have a small map with our literary geography, and 1 will put the authors,
like philologists do, on the map™. This is a fragment from a letter sent 0 Al
Rosetti, dated September 23, 1940, when G. Cilinescu was feverishly working
on his Istorie a literaturii.... We could perhaps skip other pages suggested to
various men of culture by the proclamation of Transylvania’s historical role.
But in the case of G. ("dlinescu we have, as it is well known, an acknowledged
concept, superior to the stereotype assertions of Transylvanian literary
historians.

It is certain today that the constants of this literature of such astonishing
vitality are: the relations between writers and a peasant community which was

35
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of existence. Beginning with his first short stories, gathered in a volume in
1881, loan Slavici creates under the sign ot the ethic, of popular realism, of
illustrative retlection, although  we should mention this - thesism is not
unknown to the author of the short stories Popa Tanda, Scormon, La crucea
din sat, Gura satului, Pddureanca. This kind of rcalism does not lack tension
and a tragic register, full of meanings and intcrested in the movement of
powerful forces. This is the case of the short story Moara cu noroc and of the
novel Mara, a major work of Romanian realism, conceived as the history of a
destiny seen in its most intimate stages and mechanism. (It was again G.
Cilinescu who considered Jon a novel that has as its predecessor the novel
Mara. a work in which a consuming ambition is submitted to a superior
analytical scrutiny). Stories like Glasul inimii, Ofilire, Rafuiala, Cantecul
iubirii as well as others that foretell the superior characteristics of future
novels: Progtii, Nevasta, Talerii, Dintele, Hora mortii, Catastorfa and lfic
Strul, dezertor relate to the work of his forerunner.

From his debut in 1902, lon Agérbiceanu constantly professed a realism of
tormented and overwhelmed lives, depicting people defeated by ineluctable
forces. Beginning with the volumes De la fard and In intuneric, containing
stories and “physiologies” in the tradition of classic realism, like Vdrvoara,
Valva bdilor, Fefeleaga, Figpanul, Luminija, Bunica lova and ending with
Arhanghelii, Stana. Popa Man, Jandarmul, Rabojul lui Sfantu Petru, Sectarii,
lon Agirbiceanu cultivates a study actuated by moral significance,
communicated by objectifying and justifying  on an artistic level — the
conveyed meanings

[iviz Rebreanu’s poetics asserts a work governed by great meanings
resulting from the analytical approach and from the conflicts that are epically
presented. This is also what we find, due to subject consonance, in the work of
lon Agérbiceanu, where his great short stories and satiric prose, as well as a
Balzacian novel like Arhanghelii, record another voice in the same literary
landscape and in a neighbouring territory of creation. By derogation of the
principle of tradition, we should cmphasize the interferences in  the
Transylvanian literary landscape also by mentioning a successor. Certainly,
Pavel Dan is not far from the epic poetry of the novel [fon, of the short stories
and fragments dealing with Transylvanian rural or city “intelligentsia”, or from
the satirical verb of certain short stories or of the novel Gorila. But, beyond
these, the two wrters arc related in their attitude towards the act of
writing. “Writings is for me — says Liviu Rebreanu — a difficult - work. A matter
of conscience. [ carry in me this conscience of writing which I'll never give

37
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architecture in a fairy tale, or like some Egyptian temples, with columns of
flint and fire. Farther on, up the river, towards the South, the blue Mountains
showed, and down the river, towards the North, there were other mountains: the
Western Carpathians, in whose distance | could discerne two peaks. Two peaks:
one vaulted, the other one pointed. I have never found out the name of these
two gods that guarded mu childhood. | knew the Mures Valley was to the
West, because rough and cold mist came from there in autumn. All around me,
at the far end of my view. there was — from my viewpoint = a boundary, the
boundary of the world’ (italics mine, 1.V.). We should notice, beyond all
deliberate elements, his constant returning to the universe of childhood, an
age/time of a world where the tale or the story is meant to change, or
transfigured into stories — miraculous or not — the space dominated by the
silhouettes of the mountains, themselves a possible realm of fairy tale and of
epos in general, dominated also by waters and by the unmistakable signs of a
landscape which is close to, intimate and organically linked to time. Thercfore,
a chronotopos including both horizons names and extends polysemically the
world, “the boundary of the world”, the thirst for the infinite and for stories. It
is again in the Hronic that the memoirist will establish the natural and
nccessary relation with the horizon of the imaginary or, in other words, of the
stories: “From the tone my Mother used when she told me of things, T felt
however that the Western Carpathians could be a boundary, the boundary of the
world and that beyond them there was only the story ” (italics mine, 1.V.).

The whole Fronic - a book of memories and nostalgias, of songs scraped
together of secret sounds, whispers, childhood voices, and of its seasons,
seasons that are lived intensely and profoundly - is the transfiguration of a
world and its projection into a new and solemn dimension. That is why the
constituent elements of nature enter into relations that are shaken by a sensc of
time and space. They bring back to mind “the red, hieratic steeps of the
Hiliside™ and the Mountain (“The Mountain was the height and the depth”). It
is the very Muntele vrdjit, the poem known from the volume La cumpdna
apelor, the place and the sign, thc magic and the passing towards the
meaningful myth, they all belong to the “spatial horizon™ of a conscience that
has entered a unique and secret communion.

The obssesive reconstruction of the sign-myth, sign-symbol or sign-
allegory systems, the enunciaton through them of new themes that make up
“philosophy”, the pre-eminence of ideas and the presentation of old myths of
the world define Lucian Blaga’s work and attitude.
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The Relationship Between Orthodoxy and Calvinism

The Relationship Between Orthodoxy and Calvinism at
Archpriest Office Level in 17th Century Transylvania

Ana Dumitran
Cluj-Napoca

Although institutions have been referred to most frequently when it came
to proving Calvinization or the failure of the Calvinization policy carried out by
the Transylvanian Romanian Church, historians have preferred to treat this
subject only in isolated chapters of larger studies, instead of dealing with it in
monographs, because of the scarcity of documents. Attempts at accomplishing
this task are canon Al Grama's Institutiile calvinegti... (The Calvinist
Institutions...)! and metropolitan bishop A. Saguna’s Compendiul de drept
canonic... (Compendium of Canonical Law...)2. To these we should add Petru
Maior’s Protopopadichia (The Archpriesthood)?, the first systematic study of
archpriesthood. However, we note from the very beginning one essential
characteristic of each of these works: Grama embarked first of all on proving
the Calvinistic influence on the Romanian Church, while Saguna is less
concerned with the history of these institutions in Transylvania, and he follows
Maior’s ideas, who writes from the viewpoint of the archpriest who has been
offended by the interventions of a hated bishop.

Two points have been formulated concerning the origin of the archpriest
districts, and they were mentioned in the above-mentioned works: Petru Maior,
and then Saguna prove that the Transylvanian archpriests are the followers of
the ancient horepiscopi and have the same prerogatives, emphasized beginning
with the 16th —17th centuries by the abolition of subordinate bishoprics, which
entitled them to rights that are canonically the bishop’s*, Grama, although he
does not totally deny the convention of the horepiscopi into archpriest, thinks

1 Alexandru Grama, Institutiunile calvinegti in biserica roméneasca din Ardeal. Fazele lor in trecut gi
valoarea lor in prezent, Blaj, 1895.

; Andr%isgaguna_ Compendiul de dreptul canonic al unei santei sobornicesti gi apostolegti biserici,
ibiu, 1868.

3 Petru Maior, Protopopadichia, adecd puterea, drepturile sau privileghioanele protopopilor celor
romanesti din Ardeal. Aratate de protopop Petru Maior de la Reghin. Anul Domnului 1795. Parts of the
manuscript, now at the Slate Archieves in Cluj-Napoca, are published by Grigore Silagi in “Sionul
romanesc” , Budapest, 1865-1866.

4 Saguna, op. cit,, p. Il

55



BCU Cluj / Central University Library Cluj



The Relationship Between Orthodoxy and Calvinism

several “letters” by the previous bishops, consequently, the rule that the
archpriest should be elected by the synod of this diocese cannot be older than
the fourth decade of the 17 century, when the Calvinization of the Romanians
was resumed on a large scale. The same loan of Hunedoara would ask for a
letter ,of confirmation from bishop Simion Stefan, which shows that the
Transylvanian archpriests considered themselves sanctioned by the decision of
the bishop, not of the synods. This results quite clearly from the confirmation
document of bishop loan of Craciunel, who “came to us [i.e. Prince Gh.
Rakoczi 1} with a humble request, explaining that since he does not have a letter
of confirmation for his office, according to present regulations (italics mine),
the bishop might interfere with his activity quite often (italics mine), separating
the villages from one another...“”. So, this Calvinist archpriest had no letter of
confirmation and feared that, unable to document his office, he might be
inconvenienced in his practice, since simple election by the district synod was
not enough according to Calvinist regulations.

So far as the canonical prerogatives of the archpriests are concerned, all
three above-mentioned authors agree they were the same for Transylvanian
archpriests too. To these, we should add other special prerogatives mentioned
by Maior and used tendentiously by Grama, but which Saguna does not hint at.

One of these could be the archpriests’ right to grant the ordained priest a
parish in his diocese, which canonically can be done only by the bishop. In
order to prove the existence of this right, Grama refers to two articles of the
1675 synod presided by Sava Brancovici:

“No archpriest should accept a priest for the people, unless the latier
brings a letter from his former archpriest, stating his behaviour”.

“No priest should be employed without the archpriest’s knowledge. And
the one who does so should be stopped from practising$.

The first article is indeed questionable: it is clear that it refers only to the
priests moving from one parish to another, not to the newly ordained. In this
case, the bishop renounces his prerogative to supervise strictly all the priests
under his jurisdiction, either because he cannot do it, due to the interdiction or
to the increasing difficulty of the canonical visits, or because the priests find it
difficult to go 1o the bishop and ask permission to move. Surely, these
explanations are no excuse for the canonical unlawfulness unnoticed by the
contemporaries due to difficult communication, not necessarily a result of the
Calvinist influence. '

7 oan Lupag, Documente istorice transilvane, vol. |, Cluj, 1940, p. 240.
8 Timotei Cipariu, Acte gi fragmente latine romanesti, Blaj, 1855, p. 150.
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Calvinist influence in question, which is still debatable at the end of the 17®
century, i.e. when the Romanian Church was under the influence of the
Hungarian superintendent, may have been adopted after 1700 by the Romanian
archpriests as an established rule, which they could use to oppose the bishops
that had united with Rome — something Maior should not be suspected of since
he confessed it repeatedly of his own will.

Another prerogative, related to the above-mentioned one, as well as to
another non-canonical right of the priests — is that of moving the priests from
one parish to another within the same diocese. This right is not mentioned in
16 and 17% century documents, neither in legislation or in practice. The
indisputable argument in proving the Calvinist influence is again Maior; we
therefore consider it is useless to dwell up on this matter any longer.

The third non-canonical right of the archpriests was to participate with
active and decisive votes in the proceedings of the great synod, a fact that was
recorded in all historical documents regarding this institution, which say that
decisions were taken “with the permission and advice of all archpriests”. If this
prerogative of the archpriests is not canonical, at least it has a logical
explanation, since it is a metropolitan bishopric with no subordinate dioceses.

The Romanian archpriests in Transylvania were also actively voting in the
synods gathered in order to elect the metropolitan bishop. The first information
in this respect is given by the collection of laws Approbatac Constitutiones,
from which we learn that on 21 October 1579 the diet decided that “the
Romanian Christian priests are frec to appoint as bishop whoever they want
from among themselves because the bishop they had died, but the newly-
elected bishop should be however confirmed by His Majesty“!0. This decree
was at the basis of the following replacements of bishops. It seems that until
then they were appointed by the voivode, then by the prince on his own
initiative or at the suggestion of other persons (the Wallachian or Moldavian
princes or important persons in the Transylvanian hierarchy). Grama thinks
that, since at that time there existed Calvinist Romanians, the respective article
does not refer to the election of the Orthodox bishops!!. But it is he himself
who then mentions a decree of the same diet which says: “although the
Romanian nation within the fatherland is not even one of the [recognized]
nations nor is its religion one of the accepted ones, still... until they are
accepted... they should petition the prince for such a bishop, whom the

10 $5tefan Metes, Istoria bisericii i a vielii religioase a romanilor din Transilvania gi Ungaria. Sibiu,
1935, p. 90.

" Grama, op. cit., p. 283.
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had the right to name the metropolitan bishop, and in some place, the president
(italics mine) of the synod“19.

We are not concerned in this study with the issue of the people’s
participation in electing the metropolitan bishop. Thus, from the canonical law
of the Orthodox Church it results that in order to appoint a bishop or a
metropolitan bishop the acceptance of the clergy in the diocese was needed,
also the presence of two or three bishops for the ordaining and the confirmation
by higher authorities: spiritual (the metropolitan bishop of Hungaro-Wallachia)
and temporal (the Transylvanian prince). Consequently, the existence of the
subordinate bishops is not compulsory, as they could be replaced by
archpriests?0. Regarding this situation, Maior noticed that the Transylvanian
archpriests were more important then the ancient horepiscopi. But since they
were only lifelong bishops and the synods they took part in also gathered many
full bishops. their active vote was not necessary. The situation was different in
17th  century Transylvania, in a metropolitan bishopric with no subordinate
dioceses, which geographically overlapped with the territory of a state ruled by
a nation that was different from the one in its jurisdiction, and whose rulers
were very sensitive to any relations of the “tolerated” subjects with their
brothers in the neighbouring countries, especially since Calvinist proselytism
became state policy. Consequently, this church had to solve its own problems.
It could not wait until the Wallachian exarchate sent them a new “canonically
elected” bishop to replace the dead one. Surely, the way of electing them had to
adjust to the Calvinist legislation, because before the Reformation bishops were
appointed by the political authority of the state, not elected by an ecclesiastic
instance, but all metropolitan bishops remained Orthodox, the election at home
being followed by the ordaining in the religion of the believers they would
shepherd.

Another episcopal right of the Transylvanian archpriests was that of trying
and dismissing the metropolitan bishop. Three synods having such a purpose
were held during the 17 century. But two of them were simple formalities, as
they had been imposed — indeed like their very sentences — by the princes and
the Calvinist superintendents, and thercfore we cannot say that the synods that
dismissed the patniarchs of Constantinopole or other Orthodox bishops by the
order of the head of the statc were more canonical than those held in
Transylvania. However, the archpriests seem to be aware they have these rights:

19 Grama, op. cit., p. 324.

0 samuil Micu, Istoria bisericeasc3 a episcopiei romanegti din Ardeal, Library of the Romanian
Academy, Cluj, Ms. rom. 439, p. 72-88.
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Contributions to the History of the Romanians in Hungary

priests’families were Serbian. The Romanians’ reaction against this situation
broke out for the first time in Cenadul-Unguresc. In 1797, they imposed loan
Draganas as chaplain and then as a priest. In 1821, he was followed by his son
Stefan, who also had a higher education*0.

A special situation appeared in the Greek parishes, which were dominated
mainly by Macedonian-Romanians. The much better welfare standard of the
priests in these parishes did not impose family solutions in case of old age or
disablement. On the other hand, the parishioners, including
Macedonian-Romanians, attended liturgy in Greek, which made finding the
priests even more difficult. Also, these parishioners had an important say in the
decision of the bishop concerning the appointment of the priest.

In 1786, the construction of the monumental church in Szentes came to an
end. Georgias Fakoni was a priest there, while Constantinos Panteleion was
teaching in school. After the priest left (1802), the parish was vacant for five
years, then a monk, Neophitos Gizis, came and served there until 18164!, The
demand for a liturgy in Greek persisted, which made the task of finding a
suitable titular priest even more difficult. First, priest Aron Georgevici of Agria
was invited, then the metropolitan arranged for father Teodor Cioc of Ungvar to
come (1816). However, being called back to his former parish, he left Szentes.
Finally, between 1817 and 1830 Gheorghe Rotici, from the Arad diocese was
brought*2. However, he came into conflict with the 36 Greek families, mainly
because he tried to answer the needs of the ever more numerous Romanians in
the parish. The dispute became acute in the time of Simion Iephtimovici (1830-
1838)*. Finally, the parish was given to Moise Grozescu, former consistorial
notary in Arad (1838) who tactfully calmed things down**.

In 1803, the parish in Karczag was given to Mihai Ralya, a former
chaplain in Bichis. After a short time, he moved to Gyongos. The position
changed hands quickly. After monk Barlamus Maximovici of the Bezdin
monastery near Arad left, he was followed by loan Kondy (1836-1845)*5. This
priest, who originally came from the diocese of Arad, was also checked by the

40 11411821 , 28/1828.

4 350 800, 3/8-1802, 97/1807, 80, 93, 205, 228/1815, 118/1808, 11, 26/1816, 359/1817; Gheorghe
Ciuhandu, Romanii din Cadmpia Aradului de acum doua veacuri, Arad, 1940, p. 74.

42 18 23,124, 185/1816, 111, 158/1817, 25, 57/1831, 184/1846.

43 16011818, 40/1820, 233 821, 40, 80, 171/1824, 269, 289, 290/1825, 331/1826, 245/1828,
247/1832, 294, 335/1836, 164/1837, 245/1838.

44 191 845, 212, 219, 243/1846, 293/1847.

;58/2/;32(8)3, 73, 74/1804, 1/1805, 3/16-1806, 88/1810, 127/1827, 361/1818, 311/1825, 141/1826, 248,
69/1828. :
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In 1795, the Greeks in Hodmezovasarhely tried to drive father Marcovici
away. The consistory declined their request, saying that the majority of the
believers were Romanian, and that after 11 years in service he could not be
accused of not knowing Greek. His successor, a Serbian priest named
Cervencovici caused discontentment. Finally, in 1823, the parochial committee
was reorganized: 6 of its 12 members were Romanian, the others were Serbs
and Greek33.

In Szentes, reading of the gospel in Romanian was introduced as part of
the greek liturgy at an unknown date. At the request of the Romanians, who
were the majority, in 1832, father Iephtimovici started celebrating liturgy in
their language t00. The Greek caused a scandal at the first liturgy in Romanian.
The administrator of the diocese said he was unable to solve this dispute until
the titular of the diocese was appointed. He decided that the liturgy should be
held in Greek, but the gospel should be read in Romanian too. He agreed that
all ceremonies for Romanians (weddings, burials etc.) could take place in their
native tongue®*. In Batania, the agreements were make peacefully in all
domains>’.

At the beginning of the 19th century, an outstanding event was the
Romanians’ claim that the bishop of Arad should be appointed according to the
ethnic realities of the diocese. Leader of this movement was Moise Nicoard, a
native of Giula, who sent a petition to the emperor (1814-1815). The claim was
also documented with data regarding the abuses of the foreign bishop36. The
movement was also supported by ‘“the Romanian community in Giula-
Maghiara” which deputed Moise Nicoard on 24 September, 181557, In 1827,
just before achieving what they were striving for, the priests in Chitighaz,
Bichis, and Bichisciaba promised to help pay the debts occasioned by this
national action. We should mention that when bishop Nestor loanovici took
office (1829), he was celebrated by the Romanians in the above-mentioned
parishes too, and a student, Moise Suciu, even published a booklet on this
occasion. However, his activity was short, as on 9 February, 1830, the

53 1911795, 12, 29, 41, 108, 154/1823, 108/1820, 122/1841,
54 93211830, 260/1832.
55 294/1846.

96 Most of Moise Nicoara's documents are at the Library of the Romanian Academy in Bucharest.

They were partially published by Comelia Bodea, Moise Nicoars (1784-1861), f.1. (1940), p. 65-66,
Annexes 40, 45, 47, 88-89.

57 117, 19411827, 15/1828.
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suspended, as happened in Bichis (1837)%3. However, bishop Rat pardoned
father Ilovici from Giula, because he was the injured person (1840)%4.

A most serious problem was that of the church income. The bishop was
supported by the believers, who paied taxes which were very difficult to gather.
Thus, in 1839, Cenad county was several years behind with its taxes, which
made the authorities interfere®>. The income of the parochial clergy came from
three sources. According to Maria Tereza’s urbarium, every priest had a whole
serf’s plot. The rule was followed in Batania, Chitighaz, Cenadul-Unguresc and
Hodmezovasarhely. In Bichisciaba, as we have shown, the plot was granted latc
and only partially. In 1826, the priest in Bichis asked that his plot be
completed. The situation here became even more complicated in 1846 when an
old and disabled priest with no income was transferred there on account of the
income derived from the plot®®. In Giula, difficulties arose when a second
parish was founded.

Parochial income was supplemented by “imposts” which were payed by
the parishioners in kind, and by taxes on individual services. The amount of the
latter was established by the state, and was not brought up to date for decades.
which led to arguments, like in Bitania (1832, 1833) and Giula (1846)%7. The
main income of the priests in Szentes and Karczag was the salary, which was
covered by the shares gathered from the parishioners.

In the period before the revolution of 1848 - 1849, there was an even
stronger tendency of the laymen to take part in the decisions of the church. The
actions in Cenadul-Unguresc and Hodmezovasarhely, along with the national
claims, also aimed at an increase in the lay influence. In 1847, the laymen in
Giula (The Great Romanian Town) requested the formation of a committec
besides the two trustees®s.

The above-mentioned information will help clear up the history of the
Romanians in Hungary.

63 25601 832, 236/1837, 258, 280/1827, 4/1829, 224/1826, 27, 36, 89, 153, 180/1828; Ch. Ciuhandu,
Episcopit..., p. 295-296.

64 79, 159/1840.

65 28/1839.

66 54, 83/1846.

67 9011814, 19611817, 167/1826, 210, 221/1829, 29/1832, 151/1846, 277, 383/1847.

68 45, 61, 90/1794, 68/1795, 33, 351796, 80/1811, 303, 323, 339/1818, 74, 198/1819, 30, 144/1820,
76, 83, 133/1827, 76/1829, 4, 155/1835, 62, 89, 247/1841.
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Contributions Regarding Transylvania’s Ethnic and Religious Structure in 20" Century

The German population decreased from 11.9% in 1900 to 9.8% in 1930.
The diminution of the German population is not characteristic only for the
inter-war period. It can be noticed in Transylvania as early as the last decades of
the 19t century. The dissolving of guilds, the economic decline of the Saxons
at that time, and also these massive emigration led to the decline of the German
population'8, a decline that went on, as we can see, even after the union of
Transylvania with Romania. The Jews were another important minority. In
1930, they represented 3.2%. We should say that they increased in number
between 1900-1930, as shown by graphic no. 5 (although in 1900 Hungarian
authorities did not register the Jews as a separate ethnic group, we could
estimate their number using as a criterion the Mosaic religion). From among
other ethnic groups, we should also mention the Gypsies, who represented 2%.
The remaining 2.8% were Slovaks, Czechs, Poles, Serbs, Armenians, Croats,
etc.

Table no. 3 reveals the changes in Transylvania’s ethnic structure in urban
and rural areas between 1900-1930. The most remarkable is undoubtedly the
doubling of the Romanian population in urban areas from 17.7% in 1900 to
34.9% in 1930. As a result of industrialization, the entire urban population in
Transylvania increased by 65% between 1900-1930. This was a direct
consequence of the emigration of the extra rural population towards towns.
Since in rural areas Romanians were predominant, it was only natural that the
number of Romanians migrating from villages to towns should be higher than
that of the minorities. Thus, especially after 1918, a considerable number of
Romanians — mostly young, with a high reproductive potential - settled in
urban areas. The census of 1930 revealed that around 54% of the population of
Cluj came either from Cluj County or from the rest of Transylvania. We cannot
deny that after the Union there was a certain tendency towards emigration from
the old [Romanian] kingdom to Transylvania. The setting up of the Romanian
administration after 1918 implied bringing an adequate number of civil servants
and military officers (as well as their families). They had to cover all domains
of public activity in the province. We should mention that Transylvanian
Romanians could not develop their own administrative and military élite during
the dualist regime, and most Hungarian civil servants did not take the oath of

18 Bistrita, Tarnava Mare, Sibiu and Bragov areas, the percentage of Saxons went down from 33%
in 1880 to 31.5% in 1900; likewise, in the main Transylvanian towns the percentage of Saxons went
down from 49.9% to 41.7% between 1880-1900. According to S. Manuils, “Evolutia demografica a
oragelor...”, p. 199. Also, between 1899-1913, Germans represented 22.8% of the Transylvanian
emigrants, which is well over their percentage of the entire province population. Acc. to . Bolovan, “On
the Demographic Situation...”, p. 88.
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As a conclusion, we should say that the first thing to be noted is the
preponderance of the Romanians in Transylvania. In fact, this made the union
of Transylvania with Romania in 1918 possible. During the entire 20t century,
the Romanian population has constantly increased, while the weight of the
ethnic minorities has decreased. They have been replaced, mainly during the
industrialization era of the communist regime, by immigrants from over the
mountains. The change of the ethnic character of Transylvanian towns after the
Union was part of a natural demographic process, not the result of a
discriminating policy aimed at the national minorities in the province.
Obviously, we should also accept the possible impact of the “homogenizing
aberrations” of the last communist decades, which, however, were not the
causes, but enhanced the natural demographic tendencies.
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Data on the History of the Jewish Press in Transylvania

Vasile Grunea
Center for Transylvanian Studies

The Jewish press in Transylvania is one century old, but it is difficult to
trace and date it accurately. The history of the Jewish population in this part of
Europe experienced the Holocaust, and therefore many newspaper collections
and community archives have been destroyed. We consequently believe that no
research in this field can be exhaustive form the very beginning for possible
omissions.

The city of Alba Iulia could be regarded as the cradle of the Jewish press
in Transylvania. It is here that in 1883 Josif Altman published in German
Siebenbiirger Israelit Organ fiir Synagoge, Haus and Schule (The
Transylvanian Jewish Organ for Synagogues, Homes, and Schools), which was
a weekly magazine of the Jewish population in Transylvania. This publication,
dealing with religious, social and pedagogical issues, only lasted for a few
months. Noteworthy was also the publication, again in German, of an annual at
Arad in 1860, but this was not followed by other publications.

Still, the very cradle of the Jewish press in Transylvania was Sighetul
Marmatiei. The Jewish population in this town highly increased its number
during the second half of the last century, so that large masses of Orthodox
Jews were living here, many of whom were supporters of the Chassidic current
with its Teitelbaumian extremis.

In 1874, Abraham Giintzler founded the weekly Hator (The Dove), which
was published in Hebrew and may be regarded as the first Jewish periodical in
Transylvania. The fact that “the holy language”, the language of the Torah, was
being used for daily, profane purposes was an extremely courageous,
revolutionary act for the Maramures of that time. The magazine focused on
presenting internal and external events, with comments, and on publishing the
knowledge required for the conservation of the Hebrew language. Hers-Leb
Gottlieb was one of the magazine’s contributors. He was a well-known poet
both at home and abroad, also a famous “marselic”, i.e. wedding animator. This
personality, who later became a legendary character, was trained as a Rabbi, but
for forty years he used his courageous and sarcastic pen in the fight against
aberrant conservatism and for better future. In its fourth year of publication,
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Hator was forced to move its office to Colomea and then Cracow. From there,
issues were also sent to Sighetul Marmatiei.

Starting with September 1878, Hers-Leb Gottlieb edited a new weekly
entitled Hashemesh (The Sun), at Sighetul Marmatiei. Its aim was to acquaint
its readers, who knew Hebrew and had studied “iesiva” (a rabbinic system of
education), with another world, the world beyond the walls, on the one hand,
and to bring the Jews living here closer to the far-fetching aspirations of their
Western and Eastern coreligionists.

Afier only one year and a half, the Chief Rabbi of Sighetul Marmatiei,
Hanania iom Tov Lipa Teitelbaum, got tired of the “destructive activity” of his
former disciple. He was mainly upset by the impact this publication had upon
young people. As head of the most conservative Chassidism, he forbade the
printing house to publish Hashemesh. According to the Rabbi, the publication
provided inadequate education to the young people, influencing them to give up
their religion. Hers-Leb Gottlieb had no other choice but to move to Colomea, a
centre for Jewish Enlightenment at that time.

The publication had a more and more powerful effect upon the young
people. It continued to reach Sighetul Marmatiei under the Aramic title
Ha-Harsa (The Sun). The title was often changed in order to avoid taxes. Many
Jewish writers form Lvov, i.e. Colomea, contributed to this paper. The
magazine was published in Colomea for three years. For family reasons, the
editor had to move back to Sighetul Marmatiei. There he found out that the
major cause for the excommunication of his magazine by the Rabbi of Sighet,
i.e. the “herem”, was the use of the sacred language for profane purposes, so he
decided to use form then on the Yiddish language (a mixture of Mediaeval
German, Hebrew and Slavonic elements), which was the mother tongue of most
of the Maramures Jews. In 1887, he published Aligemeine Jiidische Zeitung
(The Jewish Paper), and starting with 1883, the weekly Jiidische Volkszeitung
(the Popular Jewish Paper). They were depicting realities of everyday life,
foreign events, and were bringing news from the wide world closer to the
narrow Jewish street. Afer the spreading of Herzl’ Zionism in a form adequate
for the situation in Sighetul Marmatiei, Hers-Leb Gottlieb tried to propagate the
new ideas regarding the return to the old-new Homeland. But once again the’
local Rabbi forbade typographer and president of the Jewish community
Abraham Kaufman to print Jiidische Volkszeitung. However, Hers-Leb Gottlicb
the journalist could not be easily defeated. He continued to publish 12 more
issues of Jewische Volksblat (Popular Jewish Pages). He even tried in 1896 to
publish a monthly magazine, Die Warheit (The Truth) (2 issues), in which he
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promoted more openly the Zionist ideal. He also published a Zionist weekly,
Cin Zeitung (The Zion Paper) urging for Zionist activity. It seems that the paper
was published between 1904-1906 and that the printing house had been
donated by Theodor Herzl. Gottlieb himself paginated, printed and distributed
de paper. It was him again who initiated the publication of a Jewish-Hungarian
paper Ahava Sion (The Love for Zion), in 1908, this being an official
publication of the Zionist circles. The Hungarian editor was Eliahu Blank.

But this legendary Gottlieb is not the only personality in the history of the
Jewish press in Sighetul Marmatiei. Between 1892-1893, Zvi Heller edited the
weekly Szigether Zeitung (The Sighet Paper), and after the editor’s untimely
death, his brother, Leb Zeev Hakohen Heller, published in Yiddish
anotherpaper entitled Jiidische Presse (The Jewish Press) with a supplement in
Hebrew. The latter paper ceased to appear in 1896. Between 1910-1912,
Jiidisches Blatt (The Jewish Paper) was published in Yiddish with a supplement
in Hunganan. The magazine also had several columns written in Hebrew.
Maramaroscher Jidische Zeitung (The Maramures Jewish Paper) was
published between 1910-1911, and Jidische Volkszeitung (The Popular Jewish
Paper) between 1910-1914. This latter paper concluded the Austro-Hungarian
period in the History of the Jewish press in Transylvania.

Under the new historical conditions following 1918, the Jewish press in
Romania continued jto be published at Sighetu Marmagiei. The weekly
Jiidische Zeitung (The Jewish Paper) was published in December 1921, but
only lasted for 12 issues. Nevertheless, it was the first Yiddish publication in
Transylvania in the re-united Romania. In 1928, another weekly was published,
Jiidische Volkszeitung (The Popular Jewish Paper), which was to play an
important part in the parliamentary elections of 1928. The following year it was
banned, but it re-appeared as Jiidische Presse (The Jewish Press). It was printed
in Seini and lasted until 1933.

In May 1933, J.D. Israel an A.M. Hirsch edited the first literary magazine
in Sighetu Marmatiei Oifgang (The Ascension), which was also distributed
abroad and was banned in 1938. It is this magazine that made Sighetu
Marmagiei an importantYiddish literary center. It had collaborators in New
York, Poland, Chigindu, Cemnauti, South America, and was offered exchange
copies by the most important Yiddish publications. We shall mention a few of
the names promoting Yddish writing: Schalom Asch, Zalman Reizen, S. Bikel,
Itig Manger, Jacob Stemberg, Samuel Niger. Some ephemeral magazines were
also published during the 30°’s: Darkenu (Our Way), Barissia. The popular
newspaper Marmarosi Hirlap (The Maramures Paper) published in Hungarian
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l. The Years at Leyden

In revealing the period of time Mihail Halici spent at Leyden, a very
useful tool is provided by the volume published to celebrate three hundred
years since the founding of this university of European fame. The volume,
entitled Album  studiosorum Academiae Lugduno—Batavae MDLXXV
-MDCCCLXXV Hagae 1875 (hereafter: the Album), provides a complete
chronological list of the teaching staff and the students registered at the four
faculties of the University of Leyden.

1. Since, according to the regulations of the university, the school year
began when the new rector took up his duties, that is on 1 February, but
students could register or interrupt their studies at any time during the school
year, the number of English and Scottish as well as Transylvanian fellow
students of Mihail Halici between 1 February 1679 — 1 February 1685 was as
follows:

Rectore Carlo Drelingcurtio (February 1679 — February 1680)

English and Scottish Transylvanian
Faculty of Law 4 Faculty of Philosophy 1
Faculty of Medicine 10
Faculty of Mathematics 1
Total: 15 Total: 1

Michael Halicius Valachus 26 {years old] Fac. of Law 31 III 1679 (acc. to
Album, col. 627).

Rectore Friderico Spanhemio (February 1680 - February 1681)

English and Scottish Transylvanian
Faculty of Law 11 Faculty of Philosophy 1
Faculty of Medicine 13 Faculty of Theology 3
Faculty of Philosophy 1
Faculty of Theology 1
Total: 26 Total: 4

Michael Halicius Valachus 28 Fac. of Law 30.1 1681 (acc. to Album col.
642).

Rectore Johanne Voetio (Febryary 1681 — February 1682)

Since Mihail Halici's name is not included in the Album this school year, we assume he did not
register.
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respect, it is enough to mention one of Mihail Halici the Son’s london
acquaintances, the painter Bogdiny Jakab, who - according to one of
Misztétfalusi Kis Miklds’s letters recently published — was recommended by
the latter, nicknamed “the Transylvanian Phoenix”, to the English financial
aristocracy in 1688, when he crossed the sea to try his chance in England.

The letter in question makes a reference that could bc a landmark in
researching the London life of Mihail Halici the Son. It is a mandate
Misztétfalusi Kis Miklés gave to Bogdany Jakab in order to recover the post
expenses for his previous letter from Mezolaki P. Janos, his London agent. The
man who had been once a student at Sarospatak studied at Franeker and
Groningen between 1665-1666, and then left on a study journey to England, to
Cambridge and Oxford (1667). But, the very same year, on 26 May, he was
again in Amsterdam, in the entourage of old Comenius who wrote eight
memorable lines with an already shaking hand (“senili, manu sua”) in the
traveler’s album of this young man who worshiped him. Gél Istvan, a
remarkable expert in English-Hungarian cultural relations, does not preclude
the possibility that, as a former disciple of Comenius at Sarospatak, Mezolaki
P. Janos accompanied him on his journey to England that year. An error may
have appeared in the article in question, since the literature says nothing of this
visit to England of “the teacher of the peoples”; he only followed closely the
development of the Anglo-Dutch peace negotiations at Breda in 1667, and, in
order to give more authority to his diplomatic efforts, he published in London,
in 1668, his work Via lucis, dedicated to the Royal Society, in memory of his
scientific projects he had sketched as early as 1641-1642, while in London!3.

In his tumn, after visiting again the Dutch universities, Mezolaki P. Janos
returned to England, and the only information we have so far on his visit on the
continent is that he participated in a dispute chaired by Franc at Utrecht. The
information gathered by Herepci Janos leads to the idea that his tour in the
summer of 1667 was done with the sole purpose of contacting travellers on
their way home, who could take with them copies of the more recent books of
Comenius for his Transylvanians followers. Bethlen Mikl6s’s son provides
information on Mezolaki’s death in his London notes of his traveller’s diary,
which is also useful in the investigations regarding Mihail Halici the Son.

13 Milada Blekastad, Comenius. Versuch eines Umrisses von Leben. Werk und Schicksal des Jan
Amos Komensky, Oslo-Praha, [1969]. p. 654-659; Franz Hofmann, Jan Amos Comenius Lehrer der
Nationen, Leipzig-Jena-Berlin, {1975}, p. 66-68. :
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Mihail Halici the Son in Netherlands and England after 1874

textbooks, out of which the Library of the Romanian Academy in Cluj (the
former Reformed College of Cluj fund) has the following: Institutiones iuris
naturae et gentium. At methodum Hug. Grotti conscriptae et auctae a Joh. Jac.
Vitrario, the 1734 revised edition (R. 117189), Universum ius civile privatum,
Leyden 1697 (R. 115971) and Institutiones iuris publici romano-germanici
new edition, Niimberg-Leipzig, 1727 (R. 116388).

Johannes Voetius (3 October 1674 — 11 September 1713), born in Utrecht,
professor of Roman and civil law, took his doctorate with his father, Paul
Voetius. His university career began at Harnborn, but in 1674 he was already a
professor at Utrecht, and in 1680 was invited at Leyden. The next academic
year he became Rector Magnificus, a position he will be given again twice
(1686-1687, 1709-1710 - acc. to Album, XII). According to Chr. Gottl,
Jocher’s Allgemeine Gelehrten-Lexikon whence we have taken the professors’
biographical data, in 1687 he refused the Utrecht offer, despite the 2,000
guldens (Dutch florins) annually he was promised.

Antonius Matthaei (1633 — 25 August 1710), a professor of applied law,
and a scholar of tireless diligence, changed his chair in Utrecht for one in
Leyden only after repeated invitations from the curators. He was Rector
Magnificus between 1678-1679.

In the above-mentioned library fund, the following books by him can be
found: Commentarium ad Lib. XLVII, et XLVIII. Dig. de criminibus, edit.
noviss Koln 1727 (R. 116759); De nobilitate, de advocatis ecclesiae de
comitatu Hollandiae et diocessi Ultrajectina, Amsterdam and Leyden 1686 (R.
116679); regarding this work we should mention that Matthaei was also an
expert in the mediaeval history of the Netherlands); Orationes quarum
pleraegue continent argumentum iuridicum, Utrecht, 1654 (R. 116623),
Analecta Veteris aevi seu vetera aliguot monumenta..., Leyden, 1698 (R.
80355).

Sibertus Coeman (13 June 1643 — 28 September 1679) was a young jurist
from Amsterdam, who had studied philosophy and law at Leyden in 1661 and
1662 (acc. to Album, XXI, col. 490, 500). The branch of law he was teaching is
not mentioned.

Even a brief presentation of the teaching staff justifies quite enough Mihail
Halici the Son’s decision to resist the temptations of other universities in the
Netherlands (for instance, Utrecht offered free registration for Transylvanians).
He remained in Leyden for years as the student of a group of professors in full
creative force, who showed their friendship for this student of almost their age
and with a wide knowledge.

1
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Sabin Manuila, Wilhelm Filderman, The Jewish Population in Romania
during World War Il. (Populatia evreiasca din Romania in timpul celui de-al
doilea razboi mondial), The Romanian Cultural Foundation, lagi, 1994, 62
p. (Romanian Civilization Studies no. 1, edited by Kurt W. Treptow)

The paper presented by S. Manuild and W. Filderman at the World
Congress of the International Statistics Institute in Stockholm, Sweden, held
between 8-15 august 1957, was not widely known in the scientific world,
although it was published at that time in a shorter version in English and
Romanian. Many of the historians dealing with World War II and the Holocaust
for the last decades have ignored the present study. Still, it is the most thorough
analysis in this field, that can provide an accurate image of the changes in the
number and distribution of the Jewish population in Romania during World
War II. The re-publication of this study both in English and Romanian by Kurt
W. Treptow and Larry Watts, the latter also signing a highly documented
preface, is a praiseworthy initiative that provides specialists with a work of
reference in this field.

S. Manuila and W. Filderman were two outstanding personalities of the
scientific and public life in Romania between the two wars. The former,
Director of the Central Institute of Statistics (1935-1947), was the most
important demographer and statistician of his time, a corresponding member of
the Romanian Academy and other scientific institutions at home and abroad.
Since he was regarded as undesirable by the communist regime, and in order to
avoid being arrested and sent to a detention camp, S. Manuild left Romania at
the beginning of 1948. Living in New York, he continued to serve his people’s
interests by activating in the Romaman National Comittee in exile, keeping up
his reputation and appreciation in the international scientific world.

W. Filderman was the President of the Federation of Jewish Communities
in Romania, on outstanding fighter for the rights of the Jewish people at the
time when this ethnic group had an extremely difficult fate. Due to his honesty,
firm character and reluctance to compromise he would shortly have an open
conflict with the regime’s leaders. The fight the communist authorities in
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ou discontinuité de vie des Roumains au Nord du Danube aprés la retraite
romaine. L’auteuer avue que le but essentiel de celles — ci a été d’affirmer —
depuis le XVIII-éme siécle jusqu’ nos jours-que les premiers habitants de la
Transylvanie ont ét€ soit les Roumains soit les Hongrois, au moment de la
conquete hongroise de la Transylvanie. Mais, aprés une interprétation pertinente
des sources et des bibliographies et une comparaison avec les situations des
autres peuples néolatins de 1’époque qui n’ont pas €té des migrateurs, I’auteur
conclut que les Roumains ont habité la Transylvanie et ils ont ét€é conquis en
plusieurs etapes par les Hongrois et par leur Royaume fortifié et bien encadré
dans I’Europe par le catholicisme et par la féodalité du type occidental.

L’auteur présente aussi le processus de dégradation de la situation socialo-
économique et politique des Roumains conquis péndant les périodes du
Voievodat encadré dans l¢é Royaume de Hongrie (jusqu’ 1541) et du
Principauté de la Transylvanie (1541-1688) se trouvant sous la suzeraineté
ottomane. Il explique les causes de cette dégradation et souligne le fait que les
Roumains de Transylvanie — qui ont aidé la formation de I'Etats de Moldavie
et du Pays des Roumains — ont réussi conserver leur éthnie et leur langue par
I’orthodoxie et grice 1’appui recu de la part de leurs fréres d’audel des
Carpates.

L’auteur a reconstitué scientifiquement la Ssituation polithique des
Roumains de Transylvanie sous la domination des Habsbourg (1688-1867). I1 a
souligné que méme durant cette période historique les principaux oppresseurs
des Roumains ont été les “status et ordines” transylvains, c’est-a-dire les trois
“nations” politiques, les Hongrois, les Szeklers et les Saxons et les quatres
religions reconnues le catholicisme, le calvinisme, 1’unitarianisme, le
luthéranisme.

Quelquefois les mesures adoptées par des despots éclairés comme Joseph
I, ont crée des avantages pour les Roumains mais ils sont habituellement
retombés sous le joug du systhéme “trois + quatre”. Le livre affirme le role de
I’Eglise Uniate dans ’apparition et le développement de la conscience nationale
moderne des Roumains de Transylvanie et souligne la portée nationale des
actions politiques d’Inochentie Micu-Klein et du Supplex de 1791. Dans cette
partie du livre, 'auteur démontre que les principaux conflits sociaux et
nationaux de Transylvanie se sont déroulé, entre les Roumains et les Hongrois.
La preuve essentiel en a été les événements de 1784 et 1848,

Le conflit essentiel entre les Roumains et les Hongrois a été prolongé sous
le compromis austro-hongrois (1867-1918) quand la Transylvanie est devenue
partie intégrante du soidisant Ftat national hongrois, qui était en réalité
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generally opt for issues centered on a given subject, which is dealt with at a
high scientific level (favoured by its annual publication too).

This is also the case of the last issue (III, 1993), dealing with Mediacval
Moldavian art, Romanian and European baroque, and including a rich Fontes
section.

Some of the most substantial studies of the volume dwell upon the
painting originating in the 16% century Moldavian School. We find here a
convincing plea for the virtues of art history in reconstructing a past world,
when its specific tools are paralleled by the quality of interpretations. This
assertion is substantiated by Maria Ileana Sabados who, by comparatively
studying iconography and the style of the 16t century Moldavian painting
(fresoes, paintings on wood, miniatures), comes to the conclusion that there is a
unity in their conception and manifestation. Constanja Costea, in an attempt at
reconstructing the atmosphere at the monastery of Sucevita during the reign of
the Movild family, depicts an orientation with learned origins in the paintings
there, while Marius Porumb makes the approach complete by identifying — due
to the presence in Transylvania of icons belonging to the same school - cultural
and religious links between the Romanians on both sides of the Carpathians.

The studies dealing with the period between the 17t and the 18% century
center on cultural interferences. We should mention in this respect those signed
by Peter Volk and Nicolac Sabau, in which aspects of Western and Central
European (Bavarian and Transylvanian) Baroque are contrasted. The results of
these investigations make the latter say (referring to 18% century Transylvania)
that is was “an epoch which, at least from the point of view of fine arts, can be
related to Europe’s modem history”.

Also interesting is an article by Olimpia Tudoran, who tries to provide a
“legitimate paternity” to four paintings in the Brukenthal collection (Sibiu)
which she assigns to Johan Carl Loth nicknamed Carlotto, an artist who was
born in Munich and worked in Venice in the middle of the 17% century.

Special mention should be made of the contributors to the Fontes section,
who exemplarily illustrate the value of the historian’s work in discoverying new
information: Adrian Andret Rusu with contributions referring to the Franciscan
monastery in Hateg, Kovics Andrds dealing with Magna Curia from Deva,
Susana Andea and Avram Andea with new data on the churches in Geoagiu de
Sus, and Stelian Mandrug with documents on the university career of Coriolan
Petran in Vienna.
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Finally, we should mention the exceptional graphic quality of Ars
Transilvaniae (in fact essential for an art history publication), which rounds off
the qualities that make it a remarkable publication.

Maria Ghitta

Peter Svork, Zrod Republiky (Dobové dokumenty spomeinky a stanoviska
1914—-1918)/ The Birth of the Republic. Documents of the Time and Points
of View 1914-1918, Kosice, “Slovo”, 1991, 135 pages.

In the present international context of changing European political
geography, a new historiographical orientation takes shape, which is interested
in the inner mechanism of state formation (on the background of the events in
1918) and disintegration (following the political changes of 1989). The most
significant examples are the Soviet Union, Yugoslavia and Czecho-Slovakia.

It is the events of 1918 that the Slovak historian Peter Svork deals with in
his book The Birth of the Republic, that was conceived and written as a
collection of documents and testimonies contemporary with the event. The
book opens with a Preface (pp.7-11) in which the author provides a brief
history of the Czecho-Slovakian political relationships since World War I
common students’ meetings, cultural societies, national meetings and
congresses, co-operations within the Austro-Hungarian parliamentary system,
and so on. The different state variants suggested by Czech and Slovakian
politicians on the eve of the breaking up of the Austro-Hungarian Empire are
interesting: an Austro-Hungarian_Slavic federal monarchy, a Czech kingdom
dependent on the Czarist Empire (the group of the Czech lawyer and journalist
Karel Kramer), a Polish-Slovakian state (the Slovakian emigrants in the
U.S.A.). However, the most realistic solution won, i.e. the Czecho-Slovakian
federal republic, a choice supported by the great artisans of Czecho-Slovakia in
1918: T. G. Masaryk, M.R. Stefanik and Ed. Benes.

In fact, the value of the book lies in the its documentary part, Documents .
Memories and Points of View (pp.13-130), where 30 documents are included,
beginning with T. G. Masaryk, The World Revolution (A Chronological
Review of the International Recognition of the Czecho-Slovakian Revolution)
and K. Sodola, Journal I, and ending with 1. Gessay, Qur American
Agreement and T. G. Masaryk, On the Founding of Our Republic. All
documents are accompanied by notes on various political personalities and
historical events. The volume also has a selective bibliography (pp.131-132)
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